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WHAT YOU CAN DO 


In the April-May 2004 issue we informed the readers about the financial 
situation at the Sikh Center Roseville and its cause. We also appealed to 
the readers for financial assistance by becoming members of the Singh 
Sabha International. Some of you had already become members or had 
sent in donation for The Sikh Bulletin prior to this appeal. Others 
responded to our appeal. We thank you for your support. The names of SSI 
members and Sikh Bulletin donors appear on the next page. 


We had taken this step to inform you to make sure that our readers know 
what we know so that we do not get told, “why didn’t you tell us.” But we 
got reprimanded, nevertheless, for combining April & May issues without 
first informing the readers. Suggestion was made that we should sell 
subscriptions. After due consideration the Editorial Board has decided that 
that should not be the solution. For one thing there is no guarantee that 
there will be enough subscribers to make the publication financially viable. 
Secondly, and more important, Sikh Bulletin is not a commercial venture. 
It is Panthic Sewa. Sikh tradition requires tan, man, dhan sewa of every 
Sikh. Consequently we submit to you two alternatives for you to join us in 
this effort. This Bulletin is mailed to 20 countries from here and is 
published in India for distribution there. Demand in India is greater than 
the financial situation would permit us to meet. For us to mail it within the 
USA annual cost for printing and postage is $12.00; for Canada $15.00 and 
for all other countries $24.00. You may donate for the Bulletin in India 
from your Rupee accounts and for diaspora in US funds. 


Those of you who wish to actively join us in this movement of Sikhi 
revival and reform should join Singh Sabha International. Those of you 
who are financially comfortable should become Patrons at $5,000.00 each 
or Life Members at $1,000.00 each. Annual membership is only $100.00. 
We would also like to see all of our readers to be the fund raisers. Until 
such time as we have sufficient funds to start other projects SSI 
membership funds will be used for The Sikh Bulletin. To give you an idea 
of the financial situation, for the months of January-April last year the 
donations at the Sikh Center Roseville amounted to $43,457.92. This year 
for the same period they were only $24,929.67 out of which $5,355.00 
were received from the out of area readers. We cannot allow the enemies 
of Sikhi the satisfaction of shutting us down. For those who can afford it 
giving is not a burden. Just think of this Panthic cause as your family 
cause. Following pages carry the dates, locations and contact persons in 
various countries where the 2004 World Conferences of SSI will be held. 
Page 31 carries the objectives and application for SSI. Hardev Singh Shergill 
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SINGH SABHA INTERNATIONAL MEMBERSHIP 

2004 

Patron Members: 

01. Hardev Singh Shergill, Roseville, CA, USA 

02. Dr. Harbhajan Singh Shergill, Lodi, CA, USA 

03. Karamjit Singh Shergill, Calgary, Albeta, Canada 

04. Ranjit Singh Shergill, Sacramento, CA, USA 

05. Baldev Singh Shergill, Calgary, Alberta, Canada 

06. Dr. Gurcharan Singh Kanwal, Coeburn, VA, USA 

07. Avtar Singh Dhami, Union City, CA, USA 

08. Prof. Makhan Singh, Sacramento, CA, USA 

09. Dr. Baljit Singh Sidhu, Chester, VA, USA 

Life Members: 

01. Gurvinderpal Singh Kochar, Midlothian, VA, USA 

02. Dr. Harminder P.S. Bajaj, Midlothian, VA, USA 

03. Ujagar Singh Gill, Arlington Hts. IL, USA 

04. Dr. Jasbir Kaur, Aurora, IL, USA 

05. Dr. Surjit Singh, Williamsville, NY, USA 

06. Dr. Mohan Singh Saran, Grand Island, NY, USA 

07. Gurpal Singh Khaira, Rocklin, CA, USA 

08. Dr. Jodh Singh, Old Westbury, NY, USA 

09. Piara Singh Gosal, Live Oak, CA, USA 

10. Dr. Prakash Singh Ahuja, Waterloo, Ontario, Canada 

11. Gurpreet Singh Mann, San Jose, CA, USA 

Annual Members: 

01. Jaswant Singh Hothi, San Jose, CA, USA 

02. Sarbjot Singh Sawadi, San Jose, CA, USA 

03. Sukhjinder Singh Grewal, San Jose, CA, USA 

04. Dr. Gurmit Singh Barsal, San Jose, CA, USA 

05. Tehal Singh Sandhu, Antelope, CA, USA 

06. Gulbarg Singh Basi, Dunwoody, CA, USA 

07. Gujinder singh Bhasin, Richmond Hill, NY, USA 

08. Sukhwant Singh, Richmond Hill, NY, USA 

09. Sarbjit Singh, Elk Grove, CA, USA 

10. Amrinder Singh, Elk Grove, CA, USA 

11. Malkiat Singh, Burien, WA, USA 

12. Gian Singh, Sacramento, CA, USA 

13. Satnam Singh Dhami, New City, NY, USA 

14. Surjan Singh Gill, San Jose, CA, USA 

15. Daljit Singh Jawa, Topeka, KS, USA 

SIKH BULLETIN DONATIONS - 2004 


01. Nasib Singh Lally, Columbia, SC, USA 12.00 
02. Karamjit Singh Bains, Hanover Park, IL, USA 50.00 
03. Santokh Singh Saran, Birmingham, UK 200.00 
04. Harnam Singh, Fresno, CA, USA 100.00 
05. Irvinder Singh, San Jose, CA, USA 50.00 
06. Ram Singh Gill, Buena Park, CA, USA 50.00 
07. Balbir Singh, Palo Alto, CA, USA 20.00 
08. Dr. Baldev Singh, Collegeville, PA, USA 100.00 
09. Dr. Malkiat Singh, Stockton, CA, USA 100.00 
10. Gulbarg Singh Basi, Dunwoody, GA, USA 150.00 


11. Tejinder Singh Sibia, Sacramento, CA, USA 100.00 
12. Inderdeep Singh Malik, Manhattan, NY. USA 101.00 
13. Khalsa Diwan Society, Abbotsford, BC, Canada 250.00 


14. Sohan singh Chudhary, Reseda, CA, USA 200.00 
15. Dr. A. S. Virk, Surrey, BC, Canada 100.00 
16. Jagdev Singh, Fresno, CA, USA 100.00 
17. Dr.G. S. Kanwal, Coeburn, VA, USA 2500.00 
18. Malkiat Singh Dhaliwal, Union City, CA, USA 11.00 
19. Dr. Sarjit Singh Sandhu, Boise, ID, USA 101.00 


20. Dr. Hakam Singh, Bradbury, CA, USA 100.00 
21. Jiginder Singh, Houston, TX, USA 100.00 
22. Dr. Jasbir Singh Mann, Fullerton, CA, USA 251.00 
23. Somitter Singh Mundi, Richmond Hill, NY, USA 100.00 
24. Jit Singh Kohli, Jericho, NY, USA 100.00 
25. G.B.Singh, Gravesend, UK 500.00 


SINGH SABHA INTERNATIONAL 
WORLD SIKH CONFERENCES 2004 
Dates and Locations: 
Sept.18&19 Western Canada, place to be decided 
Sept.25&26 Toronto, Canada 
Oct. 02&03 Philadelphia, USA 
Oct. 09&10 London, UK 
Oct. 16&17 Sydney, Australia 
Oct. 23&24 South-East Asia, place to be decided 
Oct, 30&31 Chandigarh, India (Tentative) 
Contact List 
SSI HEADQUARTERS 
Hardev Singh Shergill 
201 Berkeley Ave 
Roseville, Ca 95678, U.S.A. 
e-mail editor@sikhbulletin.com 
Tel: 916-773-1994 
Fax: 916-773-6784 
AUSTRALIA 
Bawa Singh Jagdev 
12 Meehan Street 
Matraville, NSW 2036 
Australia 
e-mail bawaj@optusnet.com.au 
Tel: 011-61-296-619-960 
MALAYSIA 
Jaswant Singh Grewal 
No.7 Jalan 14/56 
46100 Petaling Jaya 
Selangor, D.E. 
Malaysia 
e-mail gpfw2@yahoo.com 
Tel: 011-603-7874-8710 
UNITED KINGDOM 
Avtar Singh Sandhu 
11 Crowland Avenue 
Hays, Middx UB3 4JN 
ULK. 
e-mail asandhu@hillingdon.gov.uk 
Tel: 011-44-208-848-9232 
INDIA 
Prof. Gurtej Singh 
742 Sector 8B 
Chandigarh 160009 
India 
e-mail akalsahaigurtejsingh@yahoo.com 
Tel: 011-91-172-309-1414 and 172-278-0449 
CANADA (EASTERN) 
Gurcharan Singh Brar 
39 Oaklea Blvd 
Brampton, Ontario L6Y 5A2 
Canada 
e-mail brar_jiwanwala@hotmail.com 
Tel: 905-454-4741 
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CANADA (WESTERN) 
Gurnam Singh Sanghera 

8042 — 19"" Avenue 

Burnaby. B.C. V3N 1G3 
Canada 

e-mail sangherag@yahoo.com 
Tel: 604-525-8042 

UNITED STATES 

Dr. Bakhshish Singh Sandhu 
1328 Jacob Drive 

Yardley, PA 19067 

U.S.A. 

e-mail bsandhu@worldnet.att.net 
Tel: 215-579-9750 
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2004 SPECIAL YEAR FOR SIKHS 
K.S. Chawla 

THE year 2004 may go down in the history of Sikhs as a very 
important year that might mark the onset of the much-talked 
about revivalism among the Sikhs. Several centennial 
celebrations will mark the occasion. 
Quinquennial birth celebrations of the second Sikh Guru, 
Guru Angad Dev, the 400th year of the installation of Guru 
Granth Sahib in the Golden Temple falling on September 1 
and 300th celebrations of the martyrdom of four sons of Guru 
Gobind Singh at Chamkaur Sahib and Fatehgarh Sahib 
during the month of December. 
It is interesting to note that these occasions will present a 
unique opportunity to the Sikh leadership to project different 
aspects of Sikh doctrine and history. So as to inspire the next 
generation of the Sikhs. The Sikh Guru’s anniversary will 
present the Sikh Gurus as the fountain head of Sikh 
inspiration. The 400th anniversary of the installation of Guru 
Granth Sahib can strive to present the literary and spiritual 
heritage as the most secular and universal theological concept 
worthy of acceptance by various diverse segments of 
humanity. 
The martyrdom days celebrations of four sons of the Tenth 
Guru can specially focus on the youth, their present state and 
provide them with definite source of inspiration and urge 
them to play their role in the upliftment of the Sikh 
community. In fact, this can inspire them to come forward to 
play in a positive manner and also fight against social evils 
like drug addiction. 
Jathedar Gurcharan Singh Tohra told this reporter in an 
exclusive interview that the celebrations had already started 
and the same would continue for the whole year. 
According to Jathedar Tohra Sikhs all over the world would 
be involved in the celebrations. 
He disclosed that the SGPC would request the Prime Minister 
Atal Bihari Vajpayee to take up with the Pakistan 
Government the issue of providing a corridor to the Sikhs 
from Kartarpur near Pakistan border in Gurdaspur district so 
that the Sikhs could visit the shrine without any difficulty. 
Jathedar Tohra said that nagar kirtans would be taken out 
from Kartarpur to Khadoor Sahib—headquarters of the 


second guru every month till the final celebrations on 
September 18. The final nagar kirtan would start from Serai 
Naga in Faridkot district to Khadoor Sahib on September 
18. Similarly, the 400th year celebrations regarding 
installation of Guru Granth Sahib were also taking place all 
over the world. Punjabi University has already celebrated it 
and a nagar kirtan was taken out. The SGPC was asking the 
universities and educational institutions to organise 
functions in this regard and spread the message of the gurus. 
Regarding the tercentenary of the martyrdom of four sons of 
Guru Gobind Singh, a nagar kirtan would be taken out every 
month. Two elder sons of Guru Gobind Singh, Sahibzada 
Ajit Singh and Sahibzada Jujhar Singh, fell fighting the 
enemy at Chamkaur Sahib on December 20. Celebrations in 
their memory would be held there on December 20. 

Two younger sons of Guru Gobind Singh Sahibzada 
Zorawar Singh and Sahibzada Fateh Singh, were bricked 
alive at Sirhind on December 25 according to Nanakshahi 
Calendar. The final celebrations would be held at Fatehgarh 
Sahib. 

According to Jathedar Tohra, a nagar kirtan would also be 
taken out at Anandpur Sahib on December 5. 

The SGPC has also set up a three-member planning 
committee consisting of Prof Prithipal Singh Kapoor, a 
former Pro-Vice Chancellor, Guru Nanak Dev University, 
Dr Kharak Singh of the Institute of Sikh Studies, 
Chandigarh and Dr Balkar Singh, a former head of the Guru 
Granth Sahib Studies, Punjabi University. Besides, some 
more committees have been set up to organise the three 
major celebrations. 

Jathedar Tohra further said that the SGPC would honour the 
descendants of those muslim families who helped Guru 
Gobind Singh and his sons during their period of turmoil 
Jathas of American Sikhs would also participate in the 
celebrations. 

Jathedar Tohra said that the major thrust would be to spread 
the message of the Gurus and check a- postasy among the 
Sikh youth. 

The three celebrations can also provide an opportunity to the 
Sikh leadership to introspect and look back to assess its own 
role and place in the Sikh history. 


3h KOK 


SIKH PILGRIMAGE: A STUDY IN AMBIGUITY 
Ishwinder Singh 

Pilgrimage is of central importance for the adherents of 
most religions. Haj to Mecca is one of the five pillars of 
Islam while the Torah requires all male Jews to visit 
Jerusalem three times a year. The Hindus have their 68 holy 
cities (athsath teerath), which they are supposed to visit to 
wash off their sins. In direct contrast lies the Sikh doctrine 
that does not approve of any belief seeking to tie up 
theophany with geography. 


The Sikh doctrinal position vis-a-vis pilgrimage is 
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considered so well established that there have been very few 
scholarly studies and articles on Sikh pilgrimage. A recently 
published study by Crispin Paine is a welcome addition to 
research on the subject.' Paine details the motives and 
practices of Sikh pilgrims and discusses the apparent 
contradiction between Guru Nanak’s teachings and the 
continuing popularity of pilgrimage amongst the Sikhs. He 
feels that the contradiction is not that sharp as it might first 
appear because in his opinion Guru Nanak himself ‘had a 
certain ambivalence about pilgrimage’* and he ‘himself used 
deliberately ambiguous language.”* 


Paine feels that the later Gurus were faced with a rapidly 
expanding constituency and changed social forces and hence 
they found it hard to sustain Guru Nanak’s minimalist 
teachings. So the third Guru founded the specifically Sikh 
bathing-place of Goindval, the fourth added a sarovar 
specifically as a place of pilgrimage and the fifth Guru 
stressed in his bani that by bathing in this sarovar the 
residues of all sins are erased." 


This paper intends to put some of the conclusions arrived by 
Paine under the microscope and test them on the touchstones 
of Sikh history and Gurbani to determine their correctness or 
otherwise. 


Precept and practice 

It would be useful to clarify at the outset that this paper is 
primarily concerned with the teachings of the Sikh Gurus 
with regard to pilgrimage and not the practices of the Sikhs 
as such. This approach is somewhat different from Paine’s, 
who first studies the practices popular amongst the Sikhs and 
then evaluates the Sikh precepts through a somewhat colored 
lens. We seek to avoid this pitfall by restricting ourselves to 
the precepts. 


Pilgrimage: Contemporary understanding 

One of the reasons why the conclusions arrived by Paine are 
problematic is because of the definition of the term 
‘pilgrimage’ he uses. The Concise Oxford English Dictionary 
defines a pilgrimage as ‘a journey to a sacred place for 
religious reasons’. However, as per Paine’s definition a 
pilgrimage could be for both religious and non-religious 
reasons. He feels motivations for pilgrimage could even 
include escape from difficulties at home, adventure and 
holiday!° 


The problem arises when we try to understand the teachings 
of the Sikh Gurus with regard to pilgrimage in light of this 
modern and somewhat imprecise definition of the term. In 
those times pilgrimage was not a matter of choice but one of 
religious compulsion. The overwhelming motivation for 
undertaking pilgrimage was not adventure and holiday but a 
genuine belief that it was necessary to expiate sins and clear 
the way for salvation. As we will see later on, the Sikh Gurus 


explicitly rejected these two aspects of the contemporary 
understanding of pilgrimage. 
Was Guru Nanak ambiguous? 
Paine’s analysis of Guru Nanak’s views on pilgrimage is 
confusing to say the least. While on one hand he argues that 
Guru Nanak clearly viewed pilgrimage as an external 
activity to be a danger to the inner spiritual life, he 
simultaneously muddies the waters by saying that ‘Guru 
Nanak even speaks of Hindu ftiraths in terms that suggest 
that spiritual journeys to them can be valuable if they are 
undertaken in a spirit of spiritual search and devotion’.° To 
support his latter assertion, Paine quotes his following 
translation of a verse from Japji 
Jewels created by You, together with the sixty-eight places of 
pilgrimage made sacred by You, sing Your praise. (AGGS, M 1, 


p.6) 


However, a careful perusal of the complete stanza reveals 
that there is nothing in the verse that supports the conclusion 
that Paine has drawn about Guru Nanak’s views about 
Hindu ftiraths. Mere reference to the sixty-eight places of 
pilgrimage does not imply their acceptance. What is being 
said in the stanza is that the Almighty is so great that its 
praises are sung by all his creation. 


Paine is correct in asserting that Guru Nanak himself visited 
both Hindu and Muslim places of pilgrimage. However, the 
purpose of visiting these places was to learn about the 
beliefs and practices of adherents of other faiths and later to 
spread his message. The intention was not to join in a 
pilgrimage. 


Another curious comment made by Paine is that Guru 
Nanak ‘never condemned pilgrimage as such, only 
pilgrimage without inner devotion’.’ The eristic nature of 
the comment becomes evident at once since Paine himself 
accepts that Guru Nanak clearly viewed external pilgrimage 
to be a danger to the inner spiritual life. Can there be any 
greater condemnation than being referred to as an obstacle 
to the path of being one with God? To clarify this point 
further we use a verse that Paine has himself quoted: 


Pilgrimages, fasts, purification and self-discipline are of no 
use, nor are rituals, religious ceremonies or empty worship. 
Nanak, emancipation comes only by loving devotional 
worship. (AGGS, M 1, p.75) 

It is interesting to note that while translating the second line, 
Paine stops after just translating half of the line. The portion 
omitted is revealing. The translation of the complete second 
line is: 

Nanak, emancipation comes only by loving devotional 
worship of God 

Through duality the mortal is engrossed in worldliness. 
(AGGS, M 1, p.75) 

The views of Guru Nanak become amply clear once we 
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translate the complete line, the second part clearly 
highlighting the dangers of getting engrossed in useless 
rituals that lead one astray from the path of God realization. 
As a devout Hindu, Bhai Lehna used to undertake annual 
pilgrimages to Hindu centers. However, once he accepted 
Guru Nanak as his preceptor he gave up pilgrimages. Later, 
he went on to become the second Sikh Guru. The same was 
the story of Guru Amar Das. 

To summarize using McLeod’s words one can say that Guru 
Nanak had declared in very plain terms that there was only 
one pilgrimage center for the true devotee and that was 
within his own heart.8 Thus, inner devotion was not 
prescribed as a ‘superior’ path as Paine puts it; rather it was 
the ‘only prescribed path’. 


Baoli at Goindval 

The existence of a large well or Baoli at Goindval seems to 
have confused many Western observers of Sikhism, Crispin 
Paine being no exception. It has been incorrectly assumed 
that Guru Amar Das intended this to be a center of 
pilgrimage with a bathing-place for the Sikhs.” 

However, there is no evidence to sustain the above- 
mentioned assumption. Amongst all the compositions of 
Guru Amar Das in the AGGS there is not a single one that 
refers the Sikhs to bathe in the Baoli at Goindval for their 
emancipation and salvation.'? On the other hand, in 
conformity with the teachings of Guru Nanak, Guru Amar 
Das enunciates: 

This filth of egotism cannot be washed away, even by taking 
cleansing baths at hundreds of sacred shrines. (AGGS, M 3, p 
39) 

Everything is within the home of your own self; here is 
nothing beyond it. (AGGS, M 3, p 425) 

True is that place of pilgrimage, where one bathes in the pool 
of Truth, and achieves self-realization as Gurmukh. The 
Gurmukh understands his own self. The Lord has shown that 
the Word of the Guru's Shabad is the sixty-eight sacred 
shrines of pilgrimage; bathing in it, filth is washed away. 
(AGGS, M 3, p 753) Through duality the mortal is engrossed 
in worldliness. (AGGS, M 1, p.75) 

Since Goindval was a new town founded by Guru Amar Das, 
he had to provide for a reliable water supply for the local 
people. This was important for a primarily agrarian society, 
for in those times droughts were common. It was with this 
purpose in mind that the Guru had the Baoli constructed." 
sarovar in Amritsar and Guru Arjun’s bani 

In his article, Paine states that Guru Ram Das added a 
sarovar specifically as a place of pilgrimage and Guru Arjun 
directed the Sikhs to bathe in it to wash off their sins. To 
support his assertion he quotes his following translation of a 
Shabad by Guru Arjun: 

Bathing in the nectar tank of Ramdas, the residues of all sins 
are erased, I meditate on the Feet of God within my mind. 
This is my cleansing bath at all the sacred shrines of 
pilgrimage. (AGGS, M 5, p 95) 


There is no evidence to support the statement that Guru 
Ram Das intended Harmandir Saheb to be a place of 
pilgrimage for the Sikhs. Infact the last four Gurus never 
even visited it.'* All places connected with the Gurus are 
sacred but that does not mean that Sikhs are supposed to go 
on pilgrimages to them. 

Now let us see the Shabad quoted by Paine. We observe that 
he translates four lines of the Shabad, then skips two lines 
and finally stops after translating the line following the 
pause (rahaao). Moreover, the interpretation of the first four 
line conflicts with not only the interpretation of the line 
following the pause but also with the teachings of the Gurus 
enshrined at many other places in the AGGS. Guru Nanak 
had clearly stated that external bathing is of no avail in 
washing off the filth within, a point reiterated by the later 
Gurus. Infact Guru Arjun himself clearly states: 

Bathing in the nectar tank of Ramdas, the residues of all sins 
are erased One becomes immaculately pure taking the 
cleansing bath, The Perfect Guru has bestowed this gift. .... 
In the Sadh Sangat, the company of the holy, filth is washed 
off (AGGS, M 5, p 625) 

Thus, it is not possible that Guru Arjun would recommend 
bathing in the sarovar at Harmandir Saheb to wash off one’s 
sins. 

There is extensive use of allegories and metaphors in 
Gurbani. One has to keep this in mind while interpreting a 
Shabad. Moreover, one cannot simply interpret a line while 
ignoring the overall theme of the Shabad. The sentence 
preceding the pause carries the central theme of a Shabad 
while the sentence following the pause usually explains the 
theme more clearly. 

As has been mentioned above, Paine omits translating the 
line before the pause and hence misses the central theme of 
the Shabad. The lines before and after the pause in this 
Shabad, which explain the central theme are: 

Everything is safe and sound, as we contemplate on the 
Guru's Word. In the sadh sangat, the company of the holy, 
filth is washed off. (AGGS, M 5, p 625) 

Thus ‘Ram Das sarovar ’ refers to the assembly of devotees 
(Das) of the Almighty (Ram) and not to the sarovar 
constructed by Guru Ram Das. This should not be surprising 
because Guru Arjun has himself used the word sarovar at 
other places to denote the company of holy people. For 
example: 

sant sarovar naave. so jan paramgat paave 

One who bathes in the healing pool of the Saints, that 
humble being obtains the supreme status. (AGGS, M 5, p 
623) 

The Divine name is likened to the water of the sarovar and 
Guru Arjun says that the past sins of those who get 
immersed in this nectar get washed off. Prof Sahib Singh, 
widely regarded as the most knowledgeable Gurbani 
scholar, has given this interpretation in his exegesis of the 
Sikh scripture.'? Some scholars also reiterated this 
interpretation during a recent discussion on the Internet." 
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Conclusion 

The above analysis makes it amply evident that there is no 
ambiguity in the teachings of the Gurus with regard to 
pilgrimage. Paine’s study in ambiguity seems more like a 
search for ambiguity in the teachings of the Gurus after he 
observes the continuing popularity of pilgrimage amongst the 
Sikhs. 

To conclude we can say that Gurbani clearly instructs that the 
only pilgrimage is the awareness of the Infinite within each 
of us. There is no place of pilgrimage outside of us. The 
journey to the Infinite within is the only pilgrimage that can 
cure all ills; it is the only panacea. 
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WHO AMI 
Bawa Singh Jagdev, Sydney, Australia 

God created human beings in His own image and gave them 
a free will to choose, choose to be good or bad, honest or 
dishonest and if we choose to be dishonest and steal 
something which is not ours, God will not stop us because if 
He does, He is taking away our freedom to choose as we 
wish. But just as a two year old child who, if left alone to do 
whatever he wants to do, can do himself an irreparable harm 
without parental guidance to tell him what is right and what 
is wrong, so do we human beings need some one to guide us 
on the right path. That some one cannot be one of us as we 
are all like that little child. It has to be some one who has the 
vision and mental capacity of a super human being. Guru 
Nanak and his successors have wrapped it all up for us in 
Guru Granth. Gurbani states that a “Sikh” has no caste, but a 
closed minded, self centred, egoist section of the Sikh society 
is in a desperate bid to destroy that image by creating caste 
system with in this casteless society of human beings. 


I was born in a village in a Sikh family, and my parents lived, 
as far as they could, by the principles as embodied in Guru 
Granth Sahib. They never believed in rituals, superstitions or 
Sant Babas and always taught us that “, Guru Granth is the 
embodiment of principles by which a Sikh should live” and 
ever since I have followed their advice. I wear turban and 
trim my beard but have full faith in our Guru, “Guru Granth 
Sahib”, and try to follow its philosophy as far as I can and as 
I understand it. Am I a Sikh, Amritdhari Sikh, Sahaj Dhari 
Sikh, Petit Sikh or Singh? 


As an element cannot be separated chemically or physically 
into different parts, similarly, I have reasons to believe that, 
the word “Sikh” in its religious context cannot and hence 
should not be divided into different categories, as most 
Sikhs and that society of mortals, SGPC, believes. Guru- 
Bani unequivocally states that God created all humans in 
his own image and are equal and if we all come from the 
same source and are equal, then by categorising — this 
classless nation aren’t those responsible for these divisions 
going against the basic philosophy of Sikhism and hence 
their Guru?. To be in conformity with their definition has 
implications which ought to disturb a righteous person when 
questioned: 

(1) “Was Guru Nanak a Sikh, an Amritdhari Sikh, Sahaj 
Dhari Sikh, Patit Sikh or a Singh and was He wrong in not 
labeling the followers of His faith as SGPC and some other 
Sikhs have labeled them? 

(2) If “Sikh” is a seeker of truth, then how can there be 
different categories of the seekers of Truth; when the goal is 
the same and they all follow the same path/philosophy as 
enshrined in Guru Granth.? 

(3) If Sikhism is a process of spiritual development to, seek 
Truth or realise God, then what difference will growing long 
hair will make to one’s search for truth or his relationship 
with God? 

(4) Does wearing arms, keeping unshorn hair or wearing 
special type of clothes help in any way in search for Truth 
or to attain purity of life or perfection? 


They are forgetting that it is not the shape or the colour of 
the bottle which determines its value; rather it is what it 
contains that makes it worthwhile. Similarly with us, human 
beings, if the search is for Truth then it is not what we wear 
rather how humane we are and what principles do we 
follow. Purity of life or perfection doesn’t come by wearing 
arms, keeping unshorn hair or wearing special type of 
clothes, and to seek Truth one doesn’t have to perform any 
ritual or face in a specific direction, because Almighty God 
is omni present and immanent; purity of mind and heart is 
all that matters. Shaving a man’s head, giving him a new 
name and clothe him in strange garments, won’t change his 
nature. Teachings of Sikhism have a universal appeal and by 
imposing age old culturally defined traditions and symbols 
we are destroying the very essence of Sikhism and its 
universal appeal. 


Whereas tenets of Sikhism are eternal and immutable, 
culture, traditions and values do undergo changes as our 
modes of living change and have changed with time. We 
don’t do things the way our elders did. Even our gurus 
questioned every cultural, religious or political tradition 
and proclamations and changed as situation demanded. 
Our Gurus were unconventional. Guru Nanak stood up 
against the long held traditions and futile rituals of the 
Hindus and Musalmans, He never advocated the use of 
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arms, yet Guru Hargobind had to take up arms so did 
Guru Gobind Singh. Not only that, to escape arrest by 
the Mugal forces, He, as suggested by Nabi Khan and 
Gani Khan, discarded His Sikh uniform and put on the 
robes of Muslim Pir and even partook food with the 
Muslim General... Glorious history of the Sikhs 
G.K.Narang) Unfortunately majority of the Sikh writers 
and scholars do not make any differentiation between a 
Sikh and a Singh, and misinterpret it either through 
their ignorance or deliberate perversion which often 
makes it difficult for us to explain these categories of the 
Sikhs to the followers of other faiths, as the following 
true life experience sums it up. 


Here in New South Wales every student in year 12 (HSC) 
has to do a project which contributes towards their final 
exam and some take up Sikhism as the topic of their 
project. Every year I get letters from students of other 
ethnic community groups asking for information about 
the Sikh religion to complete their projects and I send 
them a ten page booklet I have prepared on Sikhism 
which I keep updating from their feedback. A student 
from a private Catholic School wrote back to me and I 
reproduce her letter: 

“Sir, thank you so much for the literature, on Sikhism, you 
sent to me, it was very descriptive, elaborately informative 
and very interesting. The basic philosophy of the religion, 
Sikhism, of which I knew nothing about before, fascinates 
me it is simple and easy to follow. It helped me a lot to 
complete my project, and am sure my teacher will like it too, 
however my elder brother has read it and goes though the 
few pages you sent to me and whenever he finds time he 
discusses about the Sikh religion with me. But one of his 
friends told him that to become a Sikh you must never cut 
your hair and carry a long sword all the time, which scared 
him. He likes the philosophy of the Sikh Gurus and is very 
much interested in becoming a Sikh but he doesn’t like to 
grow long hair or carry a sword. Could you please explain 
to me as to why one has to grow long hair and wear a long 
sword to become a Sikh and whether some one can 
become a Sikh without, growing long hair and carrying a 


Here the question was whether some one can become a Sikh 
without growing long hair and carrying a sword. | am sure 
the answer from an Amritdhari fundamentalist would have 
been in the negative, but I explained to her the difference 
between a Sikh and a Singh. 


Singh and Khalsa 
I don’t want to dwell on the history as to how the word 
“Singh” got added to the names of the Sikhs, suffice to say 
that the political environments at the time necessitated the 
creation of a body 


(Not a purely _ religious) of men to fight against the 
injustices and atrocities of Aurangzeb and to add appellation 
Singh to the names of those who joined His army. It had 
two reasons, firstly to remove any caste based obsession of 
superiority (which unfortunately we still suffer from) and 
secondly, to give them a feeling of belonging to a warrior 
race since the title Singh was then used only by the 
Rajpoots. The administration of Amrit was purely a 
psychological effect to boost their morale to prepare them to 
fight against the cruelties of the oppressor. The baptized 
Sikhs now claim that only they (Amritdhari) are the true 
Sikhs or Khalsas, whereas historical research and facts 
indicate that Guru Gobind Singh did not set aside the word 
“Khalsa” for the baptised Sikhs only. In fact He always 
addressed his congregation, which consisted of not only the 
initiates but people from all walks of life, Sikhs, Hindus and 
Muslims, as “you are my Khalsa”. | cannot believe and it 
would be wrong to entertain the idea that the statement such 
as “I love the chosen few (the baptised ones) more than the 
non baptised ones and only the baptized ones will get the 
salvation”, was made by a man who all along his life 
preached, practiced and propagated Guru Nanak’s 
philosophy of Oneness of human race and himself said “ 
Maanas ki Jaat sabho eak pahchan”. In their way of 
thinking “Only the Amritdharis are Sikhs and Khalsas” and 
the obsession of these words deprives them of the ability to 
make any rational judgment. Khalsa has become a mere 
word without any application. Baptism was supposed to be a 
symbol of humanity, sweetness and a defence of the 
defenceless but in the hands of these so called “chosen 
ones” it has become an Icon of religious, social and cultural 
arrogance and a symbol of apartheid. Khalsa was created to 
remove discrimination of all kinds amongst humans, yet 
these days it is this society from where all types of 
discriminations originate. 


From what I have read His definition of Khalsa comes 
from Swaiyas, Dasam Granth, as follows: 

"He who keeps alight the unquenchable torch of truth and 
never swerves from the thought of one God; he who is full 
of love for God and has confidence in Him; he who never 
puts his faith in fasting, the worship of graves of Muslim 
saints or of Hindu sepulchers; he who recognises the one 
God and believes not in pilgrimages, throwing of money to 
beggars, preserving all forms of life, doing penances or 
austerities; and in whose heart the light of the Perfect One 
shines---he is to be recognised as a pure member of the 
Khalsa.". There is no mention of either baptism or Five 
K’s in it. (Gopal Singh History of the Sikh People 
page291) 


Religion is not a game for which rules can be set once for all 
and at the same time I do not in the least wish to deny the 
importance of the dress codes for others who care for it, but 
I feel very uneasy and upset when someone comes and tells 
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me, “As a Sikh you must drink Amrit ...must not trim your 
beard.” It is my personal life and none of their business and I 
don’t ask them and have not given them that right to suggest 
me that. 


If we make it mandatory to conform to centuries old socially 
and culturally defined traditions and rituals which were 
rejected by our Gurus aren’t we making Sikhism a ritualistic 
faith? Then what is the difference between Sikhism and: 
Hinduism which stresses the need to put on the sacred thread 
and frontal mark and idol worship? One wonders if there is 
really any difference between wearing a sacred thread and 
wearing a six inches Kirpan. 

Christianity which claims that unless you accept Christ as the 
son of God and a mediator between humans and God you 
won’t achieve salvation? 

Islam which alleges and believes that if you are not 
circumcised and don’t face towards Mecca while saying 
prayers, you are not a Muslim you are a kaafar and won’t be 
accepted in the kingdom of God? 


These custodians of the Sikh faith have most inflated sense of 
their own spirituality, superiority and purity and claim that 
the administration of Amrit has made them “Pure”, and 
thereby have become recipients of spiritual guidance from 
God to interpret Guru-Bani and it is this bizarre faculty of 
self-delusion which blinds them to see fault in their own 
purity and spirituality and refuses to accept others as equal 
and respect the spiritual rights of others. Let us pause for a 
moment and see how honestly and religiously they conform 
to the dress codes ordained by Guru Gobind Singh, so they 
say, and how pure they are. 

Have they kept the turban style of Guru Gobind Singh and do 
they carry bow and arrows which were a part of Guru Gobind 
Singh’s uniform? 

Do they wear over three feet long Kirpan and over their 
shirts? 

Do they wear “Kurta, Pajama and Chadar” and “Nooke dar 
Jooti’”? 

Do they use and carry humble hand crafted wooden comb 
(Kanga)? 


They have made a mockery of the dress code and the reason 
they give to justify their non compliance of the dress codes is 
inconvenience and awkwardness. Then the question arises, 
can a baptized Sikh defy Guru Gobind Singh’s edict? Can he 
still claim to be an Amritdhari or a Khalsa? They cannot have 
it both ways. If it is not bigotry then what else? Scratch the 
crust of their outward saintly disposition and you will find 
nothing but a pungent smell of ritualism, superstitions, 
arrogance, apartheid and all those characteristics our Gurus 
worked so hard to eradicate from the Sikh society. If Guru 
Gobind Singh were to be born again today he would be the 
unhappy and distressed person to see what a mess and 
mockery these Amritdharis have made of the noble faith of 


Guru Nanak. Stretch this hypothetical argument further and 
ask that if He does revisit this planet then will he ask His 
baptized Sikhs /Khalsas to wear a Kirpan or AK47 rifle? 
What right they have to criticize or deny others their 
spiritual right to practice Sikhism the way they want. I say 
deny, because in this country there are Gurudwaras where 
non Amritdharis are not only not allowed to read Guru 
Granth Sahib during Akhand Paths or do Kirtan, they are 
not even allowed to distribute parshad in the Gurdwaras . If 
this is not a caste system and apartheid than what else? We 
live in an age of reasoning and there is a need for these 
chosen ones to come out from their dead end burrows, to 
read, understand and act on what is written in Guru Granth 
Sahib. How can we condemn symbols and rituals of the 
other religions while performing rituals and decorating 
ourselves with religious symbols? I am sure if their 
movement is not nipped and allowed to gather momentum, 
days are not far away when they will change the name of 
this noble faith from Sikhism to Singhism and that will be a 
tragedy. 


There is a need to wake them up, and tell them to look 
around and see that where as the number of the followers 
of other religions is on the increase, in Sikhism as a result 
of their fanaticism, uncompromising attitude and anti- Sikh 
activities, the numerical strength of the Sikhs in the world is 
decreasing day by day. If we did not somehow put a stop to 
this trend, children of our children’s children will read 
about the Sikhs and the Sikh religion only in the history 
books. Let us start to day as tomorrow it may be too late. 


38 2K OK RK 


LETTERS TO THE EDITOR 


I received “The Sikh Bulletin” volume 6, Numbers 4&5 and 
I just want to tell you that you have outdone yourselves. 
This is a fantastic issue! Keep up the good work! I am glad 
that we met but for a brief moment in time. Sat Sri Akal. 
Richard Leigon, Las Vegas 
* 
Thank you for sending me The Sikh Bulletin free of charge 
all these years. It almost makes me feel guilty. Therefore I 
am contributing $100.00 to the cause. I have enjoyed and 
learned about the Sikh issues, which I would be ignorant 
about. It is thought provoking and the questioning mind is 
the American way. I do find some of the articles too 
dogmatic. I think we need to respect other religious beliefs 
even if we do not subscribe to them such as attending their 
services if invited to do so as a gesture of courtesy and 


decency e.g. a Christian or Hindu service. 
Fresno 


Jagdev Singh, 


* 


I have been reading The Sikh Bulletin for about three years. 
I have found the information provided by you enormously 
useful in my understanding of the real issues and challenges 
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facing the sikhs and the sikh community worldwide. Thanks 
to the people like you who have the ability, knowledge and 
the courage to challenge the establishment for its weaknesses. 
Keep up the good work. Jujhar Singh Gill, Coventry, UK 
* 

In a previous edition of the Sikh Bulletin, I had occasion to 
read an article entitled 'Nationhood not Religion!’ by a 
Jagdeesh Singh of the 'Sikh Commonwealth’ (whatever that 
may be). Mr Singh expounded at length on his very 
personalised definition of Sikhi as an Ethnic group, but I 
couldn't help noticing that in all his lengthy article not once 
does he mention how God or the worship of God fits into his 
definition. 


There is an alternative definition of Sikhi. It can be found on 
p 305 of Siri Guru Granth Sahib Ji. Its author is none other 
than Siri Guru Ram Das Ji. Though only 5 lines long, this 
definition of a Sikh mentions God at least 8 times and the 
worship of God at least 8 times. I will leave it up to your 
readers to decide for themselves which definition of a Sikh 
and Sikhi they prefer, that of Jagdeesh Singh or that of Guru 
Ram Das Sahib Ji. However, I cannot help wondering 
whether in his zeal to show the Sikhs as an ethnic group, Mr. 
Jagdeesh Singh has ethnically cleansed Sikhi of God 
altogether. Daljit Singh M.A. M.Eng (Cantab). 
* 

In response to your appeal in the April-May issue of The 
Sikh Bulletin I am enclosing herewith a Bank Draft for 
US$500.00. Kindly accept my humble donation. G.B.Singh,UK 


28K OK 


SACK RUMSFELD; RESTORE HONOR 
Thomas L. Friedman, New York Times 

We are in danger of losing something much more important 
than just the war in Iraq. We are in danger of losing America 
as an instrument of moral authority and inspiration in the 
world. I have never known a time in my life when America 
and its president were more hated around the world than 
today. I was just in Japan, and even young Japanese dislike 
us. It's no wonder that so many Americans are obsessed with 
the finale of the sitcom "Friends" right now. They're the only 
friends we have, and even they're leaving. 


This administration needs to undertake a total overhaul of its 
Iraq policy; otherwise, it is courting a total disaster for us all. 
That overhaul needs to begin with President Bush firing 
Secretary of Defense Donald Rumsfeld - today, not 
tomorrow or ' next month, today. What happened in Abu 
Ghraib prison was, at best, a fundamental breakdown in the 
chain of command under Rumsfeld's authority, or, at worst, 
part of a deliberate policy somewhere in the military- 
intelligence command of sexually humiliating prisoners to 
soften them up for interrogation, a policy that ran amok. 


Either way, the secretary of defense is ultimately 
responsible, and if we are going to rebuild our credibility as 
instruments of humanitarian values, the rule of law and de- 
mocratization, in Iraq or elsewhere. Bush must hold his 
own defense secretary accountable. 


Words matter, but deeds matter more. If the Pentagon 
leadership ran any U.S. company with the kind of abysmal 
planning in this war, it would have been fired by share- 
holders months ago. I know that tough interrogations are vi- 
tal in a war against a merciless enemy, but outright torture 
or this sexual-humiliation-for-entertainment, is abhorrent. I 
also know the sort of abuse that went on in Abu Ghraib 
prison goes on in prisons all over the Arab world every day, 
as it did under Saddam Hussein - without the Arab League 
or Al-Jazeera ever saying a word about it. I know they are 
shameful hypocrites, but I want my country to behave 
better - not only because it is America, but also because 
the war on terrorism is a war of ideas, and to have any 
chance of winning we must maintain the credibility of 
our ideas. 


We were hit on 9/11 by people who believed hateful ideas - 
ideas too often endorsed by some of their own spiritual lead- 
ers and educators back home. We cannot win a war of ideas 
against such people by ourselves. Only Arabs and Muslims 
can. What we could do - and this was the only legitimate 
rationale for this war - was to try to help Iraqis create a 
progressive context in the heart of the Arab-Muslim world 
where that war of ideas could be fought out. 


But it is hard to partner with someone when you become 
so radioactive no one wants to stand next to you. We 
have to restore some sense of partnership with the world if 
we are going to successfully partner with Iraqis. 


Bush needs to invite to Camp David the five permanent 
members of the United Nations Security Council, the heads 
of both NATO and the United Nations, and the leaders of 
Egypt, Jordan, Saudi Arabia and Syria. There, he needs to 
eat crow, apologize for his mistakes and make clear that 
he is turning a new page. Second, he needs to explain that 
we are losing in Iraq, and if we continue to lose the U.S. 
public will eventually demand that we quit Iraq, and it will 
then become Afghanistan-on-steroids, which will threaten 
every one. Third, he needs to say he will be guided by the 
United Nations in forming the new caretaker government in 
Baghdad. And fourth, he needs to explain that he is ready 
to listen to everyone's ideas about how to expand our force 
in Iraq, and have it work under a new U.N. mandate, so it 
will have the legitimacy it needs to crush any uprisings 
against the interim Iraqi government and oversee elections - 
and then leave when appropriate. And he needs to urge them 
all to join in. 
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Let's not lose sight of something - as bad as things look in 
Iraq, it is not yet lost, for one big reason: America's 
aspirations for Iraq and those of the Iraqi silent majority, 
particularly Shiites and Kurds, are still aligned. We both want 
Iraqi self-rule and then free elections. That overlap of inter- 
ests, however clouded, can still salvage something decent 
from this war - if the Bush team can finally screw up the 
courage to admit its failures and dramatically change 
course. Yes, the hour is late, but as long as there's a glimmer 
of hope that this Bush team will do the right thing, we must 
insist on it, because America's role in the world is too 
precious - to America and to the rest of the world - to be 
squandered like this. (Courtesy The Sacramento Bee May 7, 2004) 


[Speaking at the occasion of National Day of Prayer President Bush said, 
“God is not on the side of any nation, yet we know he is on the side of 
justice. And it is the deepest strength of America that from the hour of our 
founding, we have chosen justice as our goal. Our greatest failures as a 
nation have come when we lost sight of that goal: in slavery, in segregation, 
and in every wrong that has denied the value and dignity of life. Our finest 
moments have come when we have faithfully served the cause of justice for 
our own citizens, and for the people of other lands.” 


Speaking at the Sacramento’s Laxmi Narayan Temple on April 18, 2004, Dr 
Bhishma Agnihotri, Ambassador-at-Large for NRIs and PIOs worldwide, 
while talking about the Ghadar Movement as a movement for liberation of 
India, "Whenever I visit this part of the US, I'm reminded of the patriotism 
and selfless sacrifices of the martyrs of the great movement," became 
‘emotional’ as he was reminded of his earlier meeting with the community, 
mostly Sikhs, "I could not contain myself when I was told that some twenty 
Sikh brethren had been blacklisted for the last 25 years and cannot visit In- 
dia. 1 was closeted with their spokesmen for 6-7 hours and a meeting was 
called which more than 800 people attended. Nearly 40 organizations 
pledged solidarity with India and I got their blacklisting revoked." 


Both President Bush and Ambassador Agnihotri are lying. 


The former lied to the American people and made his Secretary of State 
Collin Powell lie to the world about weapons of mass destruction in Iraq, 
acquisition by it of nuclear materials from Africa and other countries, its link 
with al-Qaida and mobile germ warfare factories. Americans have a solution 
for it. They should impeach him and his entire ‘War Cabinet’. 


The latter is hoodwinking the not so gullible diaspora Sikhs with sweet talk 
much the same way as Indian Trade Commissioner Dr. Joseph and Indian 
Vice-Counsel General Mr. Anand in Vancouver succeeded in getting Guru 
Nanak Sikh Gurdwara Delta-Surrey to celebrate January 26, 2004. Did they 
not know that August 16" is not our Independence Day and nor is January 
26" our Republic Day? For the Sikhs they represent change of colonial 
masters and denial of our being, respectively. Jathedars are quick to threaten 
to excommunicate those they don’t like merely for performing marriage 
ceremony in the presence of AGGS in a Community Center but would they 
even comment about the propriety of Mr. Satnam Singh Tatla of Punjabi 
American Heritage Society offering Dr. Agnihotri a saropa and kirpan, in 
a Hindu Temple and that too on behalf of all the Sikhs of the valley? Is there 
an established protocol for offering of saropas? There is nothing we can do 
to stop Agnihotris of India from hoodwinking us so long as those who 
consider themselves entitled to speak and act on our behalf agree to play 
along with them and their employer. ED] 
Ok 2 2 2 2 


THE SIKH COALITION ANNUAL REPORT 
2003-04 

Dear Supporter, Waheguru ji ka Khalsa, Waheguru ji ke Fateh 

As we reflect back upon 2003, the Sikh panth (community) 

and the Sikh Coalition can look back at a long list of 

important accomplishments. The student allowed to register 


for classes with his Sikh saroop (physical identity), the 
young Sikh allowed to eat dinner in a restaurant while 
wearing his turban, the thousands of police and bias officers 
trained to recognize the unique aspects of the Sikh faith, the 
Sikh prevented from being deported and _ potentially 
tortured, the struggle to force New York City to allow Sikhs 
to protect and serve the community as police officers — all of 
these, and many similar accounts, represent the collective 
growth of Sikhs in North America. 


We would like to thank all of the people and organizations 
that supported our work in 2003. Our community’s 
achievements would not be possible without your moral and 
financial support, your words of encouragement, your 
willingness to volunteer, or your wise counsel. We sincerely 
thank you. 


Yet still, even with all of this, this past year’s 
accomplishments only demonstrate the beginning of all that 
we could achieve. As Nelson Mandela dramatically 
described in his speech, we must let the light of the Sikh 
people shine through to the entire world. It is not too 
much to dream of a world where no Sikh child is bullied; 
our saroop is recognized and respected as the proud identity 
of a distinct religious group; our friends and family are free 
from name calling, insults or violence driven by prejudice; 
government agencies support and encourage the rights of 
Sikhs; and no member of society can claim ignorance of 
who a Sikh is and what values we hold dear. Together, we 
can achieve these goals. 


In addition to serving a long list of individuals, the Coalition 
achieved several major milestones in 2003: 

1. Filing a Federal lawsuit against the NYPD to allow Sikhs 
with turbans to serve in the police force 

2. Organizing a nationwide Sikh Women’s Empowerment 
Conference at Columbia University 

3. Receiving the James Park Morton Interfaith Tribute 
Award from the Interfaith Center of New York. Other 
recipients included Archbishop Desmond Tutu, Nina and 
Daniel Libeskind, and Ayisha Al-Adawiya. 

4. Releasing a state Sikh Civil Rights Agenda. Initially 
launched in New Jersey, this landmark event represents the 
first formal Sikh civil rights agenda ever launched within a 
state. 


The 2003 annual report describes these, and many other, 
major accomplishments of the Coalition. We wish to let our 
supporters see what your help enables us to accomplish. We 
thank you and look forward to continuing our partnership as 
we collectively work for the chardi kala of all people. 


To have a printed annual report mailed to you, please 


email info@sikhcoalition.org with your name, address 
and phone information. 
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Started as an effort to educate the greater North American 
community on Sikhs and Sikhism, the Sikh Coalition seeks 
to safeguard the civil and human rights of all citizens as well 
as to promote the Sikh identity and communicate the 
collective interests of Sikhs to civil society. The Coalition 
serves as a resource on Sikhs and Sikh concerns for 
governments, organizations and individuals. 


The Sikh Coalition relies on your_financial support to 
sustain its initiatives and broaden its services. In addition to 
supporting the Sikh Coalition directly, we encourage you to 
use matching donation programs offered by many employers. 
The Sikh Coalition is a 501c (3) non-profit organization. 
Thank you for your support. 
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PATKAS AND HATS WITH TURBANS AS A 
RITE OF PASSAGE 
I. J Singh, NY 

We were at a Sikh wedding in a little town that has a small 
but vibrant Sikh community. In some of the rituals and 
functions, the community appeared as if frozen in time and 
culture, but that is not what prompted me to write this essay. 
Rather it was the appearance of many young, and some not 
so young, Sikhs — many dressed formally — sporting patkas 
instead of traditional turbans. (A patka is simply a square 
scarf like a bandana, usually about a foot and a half wide, and 
is tied as a head covering; a formal turban is about five yards 
of material.) I hasten to add that they were not young school- 
age lads. I am talking about young professionals. A couple 
had earned doctoral degrees; others were young technocrats 
and professionals at the high end of the earning scale. Their 
suits were definitely more expensive than mine; their shirts 
and ties were monogrammed. They knew and understood 
fashion. And their long hair — the keshas, an article of faith 
for a Sikh — was clearly unshorn. 


Many of the older Sikhs looked askance at the young men. 
One Sikh angrily muttered that these young people should 
either wear turbans or get rid of their keshas. I wondered 
about that. I suggest a cooler, more nuanced look at the 
matter. 


On the Internet one can view and explore the use of turbans 
in their many styles in different cultures through history. I 
look at the conventional style of turbans worn by Sikhs 
worldwide. There are a few, only minor variations on the 
theme — the style in East Africa is somewhat different but 
only slightly so. Our turban is radically different from the 
turban that you see in Islamic culture, although during these 
days of heightened tension, the average American is totally 
clueless about the difference between a Sikh and an Islamic 
follower of Osama bin Laden, who also might wear a turban. 
In fact, very few Muslims wear one and it is of a very 
different style from that worn by Sikhs. But I refer here to the 


urbanized Sikh turban. In the villages, Sikhs wear a more 
informal, rounder turban in the traditional style. These days 
I see some urbanized young people also wearing it, more so 
in North America than in India. 


I realize that the style of the Sikh turban has perhaps 
changed somewhat over time. This becomes clear from an 
examination of old paintings and photographs of Sikhs in 
the 18th and 19th centuries. It is also clear that in those 
times as well, they always wrapped their turbans; they 
certainly did not substitute a scarf or patka instead, nor a 
preformed turban and never a hat. 


Historically, the turban signified dignity, and the Islamic 
tulers of India did not allow the common people to wear it. 
Within Hinduism, a distinction clearly existed in that only 
the so-called high-caste men wore turbans; the low castes 
were forbidden to do so. In these days, too, at least when 
they are getting married, most high-caste Hindu males don a 
turban, even if only for an hour. In their daily lives, most 
Hindus never see a turban; they would not have one in their 
wardrobe, except a rare ceremonial turban. Hindus gave up 
that privilege and right during the Islamic domination of 
India and later when they came to ape the Western model of 
a male. Few Muslims still wear a turban; often it is a 
ceremonial one and is usually wrapped over a kulla, or 
skullcap. 


Sikhs have an important article of faith — the unshorn hair 
— that throughout Sikh history was protected by a turban. 
Some Sikhs contend that the keski (or dastaar), a small 
turban, is the article of faith and not the long hair per se. But 
then they add that implied in the keski is the long hair, a 
head covering without the hair in fact is meaningless in their 
view. I do not wish to explore this issue here. 

Though not directly connected to this matter, some oft-seen 
practices baffle me. I see many so-called Sunday Sikhs who 
do not maintain the long unshorn keshas come to the 
gurdwara wearing a turban — which promptly comes off as 
they step into their cars at the conclusion of the gurdwara 
service. I am sure we have all seen young Sikhs with a one- 
day growth of beard wearing a turban for their own 
marriage ceremony. Then they reappear at the evening 
reception freshly shaved and minus the turban. 


A patka is indeed just a scarf, even though it can be quite 
useful and sufficient, such as at play or in a gym. But I 
would not walk into a formal gathering wearing a bow-tie 
with my tennis shorts or jogging shoes; wouldn’t, then, a 
patka worn by a man wearing a suit and a tie be just as 
inappropriate at a wedding? I raise the question in full 
awareness of the fact that a patka looks out of place to me 
but perhaps is no more odd than my turban is to many 
Americans who may have never come across one. 
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Perhaps many young Sikhs are not adept at tying a turban. 
(Similarly, I am still grossly clumsy in tying a bow-tie when 
one is needed for a formal event.) I know one young Sikh 
professional who lives independently of his parents about 30 
miles away. Every two weeks or so, the father visits the son 
and ties three or four turbans for him that the son can use, 
somewhat like a hat, until the father returns. I understand that 
the son has mastered the art of turban tying in the last few 
weeks; it is a skill that can be mastered, being about as 
difficult as learning to tie one’s shoelaces. 


We all know of Sikhs — the créme de la créme of our 
community — who tie several turbans in one day and save 
them for future use as hats over the next several weeks. I 
know a former general of the Indian army who had special 
hatboxes designed to carry his turbans intact. I should add 
that I also know of Sikh generals who tied their turbans every 
day and took pride in doing so. A turban in a hatbox is a hat, 
albeit starched, custom made and constructed differently 
from the usual hat. Sikhs traditionally frown on such practice 
and, I feel, rightly so. 


Walking about town, I also see a growing number of young 
Sikhs who wear their unshorn hair in a ponytail and thus 
without a hat, patka, dastaar or turban of any kind. In the 
gurdwara service, a hat or cap remains rare. I take note of one 
prominent exception, and that is the group of Lakshman 
Chellaram, but they never were keshadhari Sikhs. Lakshman 
Chellaram and his associates constitute an immensely 
popular group that sings the liturgy in gurdwaras across the 
world but they wear peaked white caps, the kind that are 
associated with a political party in India and are 
euphemistically dubbed Gandhi caps. For their caps they 
have attracted considerable criticism from Sikhs. 


Until very recently, Sikhs had strongly shunned any kind of 
hat — that is, until the appearance of Bishen Singh Bedi. An 
extremely talented cricketer in India about 30 years ago, Bedi 
played cricket all over the world wearing a visored golf or 
tennis cap over a patka. He was a much-admired role model 
for many young Sikhs and the rest, as they say, is history. 
Ultimately, a hat would hide the Sikhs’ identity and 
individuality and, if for no other reason, would be a self- 
defeating practice. Sikhism exhorts its followers to live their 
lives such that their external form and internal lives are 
consistent and synchronous; hiding their Sikh identity would 
not be an acceptable alternative. I should strongly underscore 
here that Bishen Singh Bedi was never one to hide his Sikh 
identity; in fact, he strode on the world’s stage visibly proud 
of his Sikh heritage. This is what made him such an attractive 
role model to young Sikhs across the globe in the first place. 


When I see a keshadhari Sikh working in a factory or at a 
construction site with a helmet over his dastaar or patka, I 
can understand his special needs. Clearly, though, what is 


even more trendsetting for young India-based Sikhs remains 
the Hindi movie industry. In Bollywood, any depiction of 
Sikhs is usually of patka-clad men; Sikhs in turbans are 
rarely shown in a dignified or admirable setting. 


Some artistic representations of Guru Nanak, which are 
probably more imaginative than realistic, show him wearing 
a flat-topped hat, popularly called a selhi-topi. I do not 
know if Guru Nanak ever wore such a selhi-topi, but that is 
not pertinent to the discussion here. I also wonder what kind 
of a headdress Guru Gobind Singh wore as he sped through 
Macchiwara and was allegedly mistaken for a Muslim pir 
(holy man) by the pursuing Mughal armies. None of the 
artistic renderings of that event show him with a dastaar or a 
turban. I hasten to add that all such renditions of that time 
and event are a product of artistic imagination with its 
inevitable and considerable artistic license. No documentary 
evidence of his disguise as a Muslim pir exists. 


But these speculations about the Gurus are of no import 
whatsoever, and if such issues are raised now they are best 
termed red herrings. What matters here and now is that for 
over 300 years, turbans have become and have been as 
much a part of Sikh tradition and Sikh code of conduct as 
the keshas that they protect. In the past three decades or so, 
as equal partners in the experience of being Sikh many 
young Sikh women in North America have also opted to 
wear a turban or keski — Cynthia Mahmood and Stacy 
Brady have documented this trend with great sensitivity in a 
recent monograph. Notably, the women converts to Sikhism 
that I have seen over the past 30 years all wear turbans or 
dastaars. Patkas are indeed appropriate in the gym and for 
related activities. Even though styles change, the traditional 
Sikh turban remains unique. 


The fact that a hat is historically inappropriate on a Sikh’s 
head and a turban belongs there instead was not easily 
acknowledged worldwide; some battles still go on. 
Increasingly, many countries of the world — Britain, 
Canada, Malaysia, Singapore, India and many more — 
recognize the right of Sikhs to serve in the armed services 
with their long hair intact and a turban. The American 
armed services still remain a bastion of intransigence even 
though they allow keshadhari Sikhs to serve on an 
individual basis via special dispensation. After years of 
stonewalling, the Royal Canadian Mounted Police came 
around in 1995; amritdhari and keshadhari Sikhs now serve 
in that force. In California and Washington, D.C., the police 
have publicly announced their willingness to recruit 
keshadhari Sikhs, but New York is not quite that 
cooperative yet. Perhaps a state-by-state campaign to admit 
Sikhs into the police lies ahead. I believe the logic of the 
Sikh stance on turbans is unassailable and progress 
inevitable. 
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A meaningful way to look at the turban is as a crown on a 
Sikh’s head. History teaches us that Sikhs would rather lose a 
head than part with the turban and the keshas under it. From 
that viewpoint, then, it is not just a cultural eccentricity but 
the cornerstone of a Sikh’s existence, essential to the 
definition of self. Donning a turban is no longer an ordinary 
event but a rite of passage. 


I would like to share some feelings about the moment that a 
Sikh boy first wears a turban. 


Satwant Singh is now 13. He is no longer a little boy; it’s 
time for him to join the fraternity of young men. He was to 
start tying a turban on his head like all Sikh men. So I was 
sitting through the rite of Dastaar Bandhi to mark his rite of 
passage. 

As I sat, I couldn’t help wondering why we have not yet 
evolved a comparable rite for our young women at the 
threshold of womanhood. Some other religions have. For 
example, Jews who have for centuries celebrated only a bar 
mitzvah for young boys have now added the celebration of a 
bat mitzvah for young girls. We, too, need to think about this. 
I don’t know if it should be Dastaar Bandhi for girls, but 
somehow some specific note must be taken of the fact that 
gender equality lies at the core of Sikh teaching. 


Satwant’s uncle and aunt sang shabds — hymns. His father, 
too, sang one, and my thoughts went to what might be going 
through the father’s head as he escorted his son into the 
world of Sikh men. 


I remember that, when he landed in this country 30 years ago, 
Satwant’s father was about 9 or 10 years old, a tad younger 
than his son is now. At the time he could not sit quietly for 
more than a New York minute — an immeasurably, 
infinitesimally small moment. Much of his energy is still 
with him, and he has matured into an energetic young man 
full of plans for his family and his community. 


I remember meeting the family when they first arrived here 
in 1970. There was no more than a handful of recognizable 
Sikhs in New York then, and we had not yet built the first 
permanent gurdwara. Our community was too small to afford 
the luxury of the catfights, legal battles and splits that 
distinguished us in the coming years. 


This family comprised two little boys, a sister and the 
parents, obviously attached to their Sikh roots. The boys were 
rambunctious; Satwant, too, is assertive and aggressive, 
much like his father and uncle. In the New York of those 
times, even if he came from a Sikh family, it was a rare Sikh 
boy who could be seen with his unshorn keshas at school or 
play. But, in spite of all the advice to do so, cutting the hair 
of the two boys was not an option the parents wanted to 
entertain. 


I have seen the whole family mature in their sense of 
Sikhism and carry the torch that is now symbolically in the 
hands of the 13-year-old Satwant. He is the third generation 
in this country. As I witnessed the ceremony, I wondered if 
the father was thinking about his own rough times years 
earlier as the often lone Sikh boy at school. But then my 
thoughts were of the time when Satwant was born and of 
how his father probably thought then of the rough times that 
lay ahead for his son. 


Years ago the father was placed on the road less traveled by 
his father, and now young Satwant has embarked on it. Why 
this path, and what lies ahead? 


We know the history. Guru Gobind Singh inaugurated the 
Khalsa 300 years ago by flashing a sword and demanding a 
head, but the foundation stone was laid by Guru Nanak two 
centuries earlier. The Khalsa was destined to be a people 
fearless in the pursuit of righteousness. Sikhs were to hone, 
cultivate and heed their own conscience and plumb the 
depths of their own faith. Guru Gobind Singh saw that each 
of us has a constant battle to fight and that no battlefield is 
more critical than the one of our own mind. Three hundred 
years ago Guru Gobind Singh illustrated the lesson of life: 
live each moment of your life so that you can put your head 
on the line; whatever you do, do it so that you can live and 
die with dignity. 


Three centuries have passed since these lessons were etched 
on the Sikh psyche and consciousness. Guru Gobind Singh 
now does not appear before his Sikhs flashing a naked 
sword and demanding a head. Why stay on the road less 
traveled? 


Yes, times have changed and now the question is framed 
differently, but the challenge and the intent remain 
unchanged. The flashing sword is replaced by the prospect 
of social isolation, economic deprivation, — social 
embarrassment or harassment on the job. The instrument of 
challenge is now the affable colleague or your neighbor 
asking all those awkward questions. The question is asked a 
hundred times a day and in myriad ways. Your head is still 
on the line as it always will be. Those are the lessons of our 
history. The Guru still challenges you to live fully and 
fearlessly with your head in the palm of your hand. Events 
post 9/11 have once again driven these issues home to us. 


If dignity and integrity lie at the core of a Sikh existence, 
Satwant must become a man who can see the “us in them 
and them in us” in other men and women no matter what 
they look like or what religion they profess or passport they 
carry. It is a lesson not easily learned and never comfortably 
accepted, but one that our history, heritage, tradition and 
community and his family will have to help him discover 
and integrate into his life. 
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The precepts and path of Sikhism are not only for the space 
and geography where they were first articulated and 
practiced; they are universal. The teachings are not just for 
the time when they were enunciated, but for all time, and 
they are most powerfully expressed through the five articles 
of faith. The challenge is to integrate the garb of a Sikh with 
the internal life and character of one; the task and the test are 
not in being a Sikh but in becoming one. 


Tradition comes alive only to those who remember it. The 
turban asks you to stand tall and proud but always to 
remember that you stand on the shoulders of giants. History 
is not just what happened yesterday; it is also what you do 


today. Welcome, Satwant, to living history. [From his book 
‘Being And Becoming A Sikh’, available from the Author ijs]@nyu.edu 
ED|] 

2K OK 


SIKH PROFILES 


REJECTED AT HOME, ACCEPTED ABROAD 
When a village boy decided to succeed 
By Nirmal Sandhu 





_ 
Dr Jagir S. Randhawa: 
Slowly, things are getting better in Punjab 


SHORTLY before partition, a boy from a very poor family 
went to Khalsa College, Amritsar, for admission. He had 
reasonably good marks. He had lost his father when he was 
five. His mother had to struggle hard to bring up her five sons 
and two daughters. But she understood the value of education 
and sent her son to the best possible institution around. 


“Khalsa College refused me admission because I had only 
five rupees with me. I went to Government College, Lahore, 
which accepted me, gave me clothing and books, and a place 
to stay,” recalls Jagir Singh Randhawa. A few years later he 
returned to Khalsa College, now to teach physics. Then he 
took up government lecturership and was posted, first at 
Ropar, then at Rohtak. 


Born on November1,1922, at Vahila Teja in Gurdaspur 
district, Jagir’s family moved to a village called 186-9L 
(that is how the British named it), now in Pakistan. He was 
schooled at Harappa and graduated in 1946. Partition saw 
his family trudge back to its native village and settle at Kala 
Afgana. 


Actually, Jagir Singh Randhawa wanted to become a pilot in 
the Indian Air Force. His room-mate got selected, but he 
was rejected. He wanted to study chemistry, but a well- 
wisher advised him to take up physics, instead. These were 
years of ambition and disillusionment. He wanted to do 
something, but the circumstances and the system restrained 
him and tied him to an unsatisfying routine. 


The youngman who was turned away by the IAF was taken 
in, years later, by the US army as a research physicist. He 
had quit as a lecturer when he got a scholarship from the 
University of Colorado at Boulder to do the masters in 
physics in 1957, which was followed by a Ph.D. from New 
Mexico State University at Las Cruses. 


That was the time when India offered limited facilities and 
opportunities for talented technocrats, who headed for a red- 
carpet welcome in the US. Dr Randhawa’s thesis on ozone 
attracted the attention of the authorities at the Atmospheric 
Sciences Laboratory at White Sands. They did not want to 
lose this bright scholar. 


Since Dr Randhawa was on a student visa, he could not 
pursue the job which required a green card, which he was 
given immediately, and US citizenship. That would come 
only after five years of stay in the country. But they got the 
tules changed. A Bill was passed in the Congress to grant 
Dr Randhawa full rights as a US citizen. 


Staying away from his family, the solitary scholar enjoyed 
his freedom and _ research-oriented environment. He 
managed to develop an instrument by which physicists 
could measure the effect on the ozone layer of the nitrous 
oxide released during supersonic flights. He got a patent for 
the device, which led the US government under Jimmy 
Carter to reconsider its plans on supersonic planes. In the 
world of science, his achievement is considered remarkable. 


It was only after regular employment and citizenship that Dr 
Randhawa could help his wife, Narinder Kaur, and two 
daughters, aged seven and eight then, join him in the US in 
1963. Later, other relatives were also taken there. So he did 
not miss anybody back home. His daughters made good of 
their US education — one became a doctor and married a 
physician and the other got into management and married a 
veterinary doctor. 

Living up to the American tradition of sharing, Dr 
Randhawa has liberally distributed fruits of his success. 
When his wife died, he donated $30,000 to sponsor a 
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Narinder K. Randhawa scholarship at California State 
University, Fresno. The only condition attached was the 
recipient must be familiar with Sikh culture. Recently, he 
gave Guru Nanak Dev University Rs 25 lakh to set up a 
Baba Budhaji chair. That Baba Budha was a Randhawa was 
also a consideration in encouraging research on this relatively 
less known personality in the Sikh religion. 

For 30 years, Dr Randhawa worked in the US, 
uncomplainingly, forgetting past disappointments to enjoy 
the present. He travelled all over the world, presenting papers 
in international conferences and seminars, and carrying out 
rigorous research work. Did he ever feel discriminated 
against? “No, never. America is perhaps the only country left 
in the world where there is no discrimination. If you work 
hard, you are rewarded”, he said, relaxing at a relative’s 
house at Mohali on Monday. 


He visits India once in a decade or so. Now busy with grapes 
cultivation at his farmhouse in California, he looks back at 
the years gone by with contentment. “If the IAF rejected me, 
it was good for me. Otherwise, I would have retired long ago, 
leading a dull life. I would not have been able to see the 
world.” 


He remembers how difficult it had been to travel in buses in 
Punjab. “Slowly, things are getting better, but still there is 
pollution, insanitation, too much population. The expansion 
of cities has not been planned”. Asked about his future plans, 
he was silent for a moment and then responded: “I don’t plan 
to come back too many times. It is hard to travel. I am 81. 
My daughter insists that I must walk two miles every day. I 
take a peg or two when in a company. I am not very 
particular about food.” 
[This story caught our attention when it first appeared in The Tribune, 
Chandigarh dated Nov.10, 2003. We invite our readers to submit similar 
stories so we may recognize the contributions of Sikh Americans. ED.] 
Heke kk 

FROM THE BOOK “AN INTRODUCTION TO SIKHISM” 
Beliefs and practices of the Sikhs 
Question 3: - What is the reality of the universe? 
Answer: - The universe comes into existence through God’s 
creative power (Maya) and it ceases to exist at His Will. All 
that He has created is perfect according to His laws and has 
been created and re-created time and time again. Nothing 
except Him is eternal, although the duration of the existence 
of some matter is inconceivably long as understood with the 
limited faculties of the human beings. According to Sikhism, 
the creation is a ‘play’ that exists only until He brings the 
‘play’ to an end. Since the universe is created by the True 
Lord, we can say that it is a real expression of His Supreme 
reality and is, therefore, real. But since it appears and 
disappears at His Will, it has no infinite or independent 
existence. It is like the ‘shadow’ of a cloud or the bubble on 
the surface of water. Too much involvement in the creation 
rather than the Creator is a sin because it turns human beings 


away from the Creator. Involvement in the service of self 


produces egoism. 
[For a donation of $100.00 you may order 20 copies of this book for free 
distribution to the children of your Sunday School classes. ED.] 


28K OK RK 


Hureat: fens fru gefes Het 2008 
USs8eg TSH-Sst & fess aes Teuse fAw fost 
(HSas 24, 1924 — wits 1, 2004) 

31 HTT MS 1 ws 2004 a vafimrat Ts o AeeTS 
andl, wet do AAeret & yors, wruet dies shy 12 a a 41 
fie 83 AHTUS ad a 3a Te! Cuai ct fea s fest F Guat 2 
fis fontter fame wis ward fea ate dat & Aves @ fesarg, 
Head HoHat ars Guat & wiald 6 via feuret aet) Goat & 
WisH ust Bs AXUs ageel, ys Hsdt & afse OS geet 
aoa oot fest 8 wfenr aver fefanrfe, F aes deo fa 
wees Atos ws Ss usGuardt Ft Aa! AAAS FS ume Quai 
a woeet 6 TH Ast SHE Ut vss ws Bust 4 ‘UE gas’ at 
Sut fes wer a ed Has age 3) Agave wT GAS ET HIS 
as AaUS age wel sesHet Jai fan une wits wfenr 
We? 

faGfa aeers Ht ot AS dee fAyras ow AaUS At 
m3 SH aS Sat S AHeus At, SA wet GA ot frorHt onde F 
yBiae ade Sa-uifuas od fan wo ferroedt ae foofenr 
wet ot Ba Ae dt wueear Ades cus fea wefha org 
HS, fea wefha HAE @ 25 Aw S So ys ad fen wet SA 
ud FH Guat 2 AS ant w afer Bat cgAS JI 

ug HS 3 ufos Ga fea ust Ho, far Ho sat act 2 
fust Ae ws AHA Te-we chit nidat set fesat & aE a 
for Ao! feast wfont o fea nnte et Aes S ATS as BS 
fom ge Guat 2 ds fer ae & HE Haed ns at Guat Ht 
Hfose Has we Raed! feo fea Yat wet d fan } ae far 
us odt ad Haet| ge feast } at fes Guat t Te-se 
aad wed, ae et dees fed Coat ct ung nreat ws 
aet afoot fea Guat ct wes feast § sas Beat (AA de 
urge Go varfs yas) 2H wet sa Te wel ws Guat z file 
fAnoint sofent oe ud fea et snes 31 fen] fy x8fea 
fo fees ween ase ot fa pram feast 6 wet Hos wT US 
aaa! os-3e Svat AS WH weet ws vige soUT 
wUSH a eqe = oe ct wat usn o fom frat aw te-Be S 
ay odt At us wees ct fam Aveo OS nge wee TI 
feaat ae aet gHedel ct 3s adt faSta fea Hwa dt oat 
wre BF Bed wis Cx et Hfent 3 vz aX an w ys ule sfse 
a gar-dur fesay ad Bad! 

wees fost 3 wmuer Hans favre dies dt Ast 
geet: sto F WS Ba AS, TH Aste Hag vd fes & AAMT 
tn 2 frate froret He a faat ot we feet fea fas Ha 
SASH ot fanns wat Ait 1 A aA feos ow Hee yeu d 
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ntual du a Uy Un ag & Bat 6 GA Ut AfssesT wis Ba ASS 
Crag ag & uTués Bat wet Guede ws we feass age J 
aust 2 dize-ames tam fAu an & fa 23 uma SA fue wet 
Hd! O38 SZ a vsa-ee nis Hafent t Ten fegat 8s fawrer 
30 fa nin feo yea nisest 31 faut 3 tn SH Adfimr fee Oa 
nea aes ufeur fan BS fan > At we d Hae aT! A sult 
BAe Sfimr AS St nruar Hat 3a ue OS orfent & feet ver 
oe us sud ade fea ASA GH T Ss Ges TI Us a-de 
wen fa WH an a onftedt age Ades Sus fen wet sat 
Feat fea dt fea wen A nt a nme Aa faR oe fen 2 die 
feg aur de) 

waers & favret dleo-ave tas fAu au nes fesat t 
A UATE a mda Ua dei vfenret urs, us-fanst, At 
nes ses ws vrs Afos a ufos, sat a fast feo 
sadtas vo nifysodt ow nate det os a fest vs! wT 
cust aS vse 3d vies feu feuai AS wearet ySt meAA YsS 
ade od, GA ast faes ows YS ase Td wis do sas aT! 
ud TH AS Se nied Ud Ma Te we a AS UA HAAS Baa, 
wo tau OS feadini-fecat mfenst asi age Jd 

ume t sme uo ct ga Cai t gH AST wes Ba AT 
fea a8 far Ge S yae odt Jet sto Wat fea aes 3 fs 
fés fot? st fan aca @ urarg Of eet unsa 2 US SF odt 
wee! stat wel fa rat UY gers AG CAHE t OaST-S-OnT 
3 dt due A? fe@ wien GAS sHH aud feos ae, ut 
fmrs urfe fea ade atet uug et Hardt et yseret st adt we 
Hid? WaeS ead Hm Sai wd feast 2 farses wnfe F Ba 
Havas Ast fea Het wet aTEH duet aH @ eAHei dt alst dat 
fa au & gHeset at? 

1992 St sat os AS ‘Ue t fee Wee wT Hs At 
fo frat Se aeta|e ats we fea fos sestst Atl ag dfs 
2H ot feurfimr ag foot Atl Saat Asai & feast S vrfemr far 
vane SH Sd weed; SAT St? Hees 3 pre fesr, “Cu far 
de sade F wat fan de F1” Ae Bost ast fa woge set 
S3 faa mt edt usae OS, we st uss wd de oo Wee 
3 afud-aste Ha-Ha fees yen ag & Ht He Wes ag fer 
at waders welds wt AST? a avis faw 2 de | asSnmH AVS 
J a ai odt At Ads foo? pore oe TT 

fa gs fous J ume feo st Hune dt 3 fa Go fru 
w fea aga 2x Oa AI us at Go fay SF Al? Sai fea gee 
ag & oe frat § das & Van At, ‘dude ag a Be, TG Ua 
Ha wine’ ae GA et ond Jo 3 rel TG aa Tt aM CS at 
ae Hest aad o det! Uaet wet @ nea Us sHset uss 
AXed feo Het o ust ged GA Ct JHeddl Sa 8 NUS Aa 


Teas He ‘AS aut chit Sch? wet GA at wt 3 ae Us 
aa oe gate vo ute dd ues ufdfent ct ven a frag 
3a a ae 8H Tw Ke 5 fen! wus sat S Tani fea 3a 
a fea ae Quat t oe ust do He HS ao us| ae SAS 
wot t as vefent wfost 2 oe vHag SF Weles & Aes ofo 
a ats! vgs 2 afsnit aes gest de wg-sos vest ot 
ae 2p 2 fea dt o foast: “aet 3 safsdte and afa urfenr 
ud ae at Ae 3 ast fase AoH Tefen” (H.3, U.64) 

win oo fu fea we asa ds eG da eH sa 
ast! fa@fa foes rat as age a en fes ANGE Atl GH ot 
aunt det ANda Atl A fas feo fay det sit AS fRO dt ou 
sau, “aaa Ah” vo ge AW agect seme (“ame A T 
UH aves Us A Bess TT Aes dw ufss F eo ufos 
aes 3”)! 

aod 0 fa feo fay odt At ast es age-fours ct 
mA aget a fea fasot Jt On 2 foR odt At urfenr Atos 
ama dt ast edt S$ edt uses St SAT RS F OO SHe F 
Ssta dt Ssig Are adh) nmee feos GH @& ‘HOS BT Us 
83 du a gent cht wat ennet as Ha fea At ws vs 
fas wont fea das a aa fede Satdht sg foo Atl 

fen ae des Sen dt Ben Ao; Jd mt wet wen, Us 
Bel Sed Wis CAS Bet Sen! SA St Ben AC Ud Ha wel ase 
us za fad Je vo; vd Afimi set afesdt da feu, ve 
fég| nin Gu Ben odt od, fos Std AAS as Sot At vin 
Qo Adt-Het He fem wast S ug we wat get eAS GA UA 
odt At - nia GA a aet fegH ad, oT ot get STAI 
fe Afsuraaa feaAr 
ggesa ysua andct ww yous feo SH AN tam SHS 
yoedla om au-eu & fru feah § HoHe 3a OS one atsT! 
ash fea fa vit 3 ‘ag & How’ Ja 3 BS, a ode & ‘Yat 
gon a yat fees, ot Get wfoe eer flues faH et Jo Jad 


i 


a fag, 5 88 otsat oT Ws, OT... 
Hones 31 Afost a yoo-gs ys vs ui SG EA Aafes 3 
HoHdHs 3s va fest, GA ct ura Te fuer fest 

fevetat 3 da da fa fea forrat sit es fee! us Ont wd 
ag Ae 28 sant uw yesas fodss deer foo faR 
ugeHe seo fey Ga sty AS You (Quer) far GA fed 
adit Ht was ow fdense a 1947 feo fafmr feos 
Fifant funr ti 8a & Adifes Hod cit deni wut aw 
sect Sibi, ay Yess gd Bai t awyes TH fes ese 
zo us Ig oe Haus fAu fesh } Hawes cde ae SAS 
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aod Ho fed 5 AGT 

@ fs eg GA oe GA fea OS Bai A Tad fev 
fers-eceg dfenr| GA t wera we: “goes as fous 
fefszoma Ft, feos st HAY A ATS ufsst agen fHu 3 yeefeur 
Al Ga ag ge Afoa ot afar gor wet Tet SAS SF ai sat 
A” ada 3 AAS uses Teves 6 ‘Volt w feaH” uierfonr 
a, oe Fon aed 2H Tw afse Mt “GH fed st fit fags Ba ust 
AY’ fea ae fest se ade Haut vou dws OS SA ct ‘Aa 
SHba? fea get Auet ahet Ht aenarset & pra Ah: “stars 
2 godiet ga We adr chit gst yews Jo us afde va fa 
UTSS Ts-wat § wT as veteor we!” fagt & ayeai 3 st 
Mfogetent dnt ufésa tut wt AHaTE ast At, Guat ot Aust 
Agu Tees weetent Atl ue AN ct ast wrsts fenss 
Atl GAS we faa A ae at wet uet mis OS as Ft ds we 
Fae At ug GAS wa a dt Aa fer forme 

Aust Agu ws aoeeay fes st oH t tos TE AS! 
at 

TAS went da fea cou ats avedt (gear) 2 
vos & UsTs Cuat GA sgt GY vo St fa WaHs Ae AGHA 
afse| AGHat SS Se als UA oe fea set aag vou fusaw 
WOHe wet four 31 afoot ws wa fea st fea Feat ame FA 
aah & forse GA sgt afeH ga, us 1984 t wees AfoE 
us-ora dt fea A forrat sas feuret sdt teat wis ot aH 
wvgurd a get wel wn, sae Ades yorr fou wea fea 
aan a ‘at aw’ a dues wad dt At 

udt-eet Ae wees fust Aut anet w yo few 
vas Afos ws ues Atos qeeefont a St BH ANT yOTS 
fool aet AAESt, ae and, fAw Aatet fefsurfe a st 
ug ae ws fas = 2H 6 a for ade ot dh-uarg Feet fest 
fan ot Ha ag dt dea vas wu sot Te Us, oT dt SAS aet 
adist ong uret faR 6 UsH age Bel SAS as atstl 
qeevetont 2 qoe-dat dant SS usin w a ‘fAut t in z 
wmge 6 st fea da ue cit Ahi wee foo us nmuar Ue 
33 ui 3 feae fest! At uifysre ow ufese fat Mr qeaet } 
isd Fat a weds use age for ug HS ae waS ta GE UE- 
yses ‘fra fos ufsare” ara 5 ast; o fas dal 
3 Quai 6 ors 2s Teas fest! fie Fe dfoor Ga TUBA S 
gudt uu fest, fad as o dient Ga se-une fea feus os 
Hat do” | As aA S S-foura fesse ct ed Hes At fa vs Tas 
yas SAS SASH alst We - Het SABI atst Are foo! 

Ruat wnat odie wrSs uidat qeees vid Ao A fa 
a8-as ura @ far fas ct yon fefena yest 6 GHB as 
ver a Afsat & As ‘A waue sfue oT US” SF THE ass Tt 
AHde due AS! ud Suat ct nes ct fea aGst Ht at ane 
aH ot ret! “nit sas fomrs feget” fefenr & wae 3 Janet 


aot us deat 6 See Sfout A AsuASt age Wee Jos 
wmuget ut ee at fesse foot! 

a Ay ane ut, agat us wees 2 fagesg wT 
yBiae ade st ug fora ot us det Si A wrfemr Ae At 
Gus 3s geo wT WETS foot Sus AS Cue dt fan & Chem 
we A ae ysl, ae Hast ws gost eo ste Ha a mgs Hee 
ms vue dat det aH S user foo st get nifsauat sat 
deat 

1977 fés SH 3 Ba AST a feae uff fay sfied 
fry He S Udt 1983 fes fes Het andet ct usat ese wT 
emer Hosa So SS aga ga AST ow Hes sfeur ms Cuds 
ue wge Huse dose ae veer fea) ae get niger or 
Be a Ad fed nies age At st lle oe fas AT ae at fo 
fan 3 fan we OS di “AH waa o quet andt & yore act 
ae” a vise Jd Aw dead dat SF ufusi aga’ si SAT 
mH esta (Sete) Atl 

ntuat urset fedu aesad o HASSH, 1980 mF 2002 
fgness fegu Ha 5 Uae, sat Hat et sous frum dea fea 
wtuet de dt a Haus ad Haat CAE Jo fa GAH wT Hosa 
fora Gar dt get d odt At Gn dt us ds fase yt ws 
wa Ast ct outeealt WHS ade 3a AHS ATI 

1996-97 fea GAS feu wge Hane sa OS sale 2 
AWHe dfanrs He a, GA S Huet ant ws fers Ae chit 
AMhat fexet a nifuars tt yus ats fea ws TS pore 
a nmedt ont Atl Ga wat useee wel wars sus 2 act 
vents fry o ease ct atst Hardt ct feso Atl nmes HoH 
3 83 G3 2a a es Fs cast Sa Gs usa ws GS TH 
AS ct AAU THS atst wis ufss Ha dt set gers fw 
erg & ufo) eS ae ao fu o we aet edt saest 3 
zag & Afenr Atl 

HS wea vga fHu ae dast a fewer, AgaTdt JHS 
at wes fea rush oni feat de 2 vies, Hortefani & we, 
ufeAss ot wrfes AS yoo ms Hat SS we afus F wet 
ats due Ao wt GA 3S UsAT } uwel ya das wT US 
Hol fan fa @ ATGHEe GA nTUS NS MOAT WATT ot oH 
fegat Ht GH @ feu Hwas fad Fo a Avast HfoHs AT Beart 
HAE & gst Jo atst At, gHalst odf — At gen Ft 
US8es TaH-atst 

Won sve ws wus Bai $ det & gan see at 
alst # far 3 fruet de st GAS Ue sao’ Fees Tau fru 
cast 5 OSH ag odt fre Fae!) WaT Jos sel-sIS AHSeT 
Ht fa GA @ ad Gen oH dhs wee ofee wet dee te 
ay AS! ufser st frorAt get ae Sat THesel feurGer far 
Ga umué shed fea GAS nue Bel ys t ufag Hee at 
fuel oA ay At orem et Ae fe Sat ssus afue fa GAS 
uals od fa gon GA? ws fes yoHs 3a OS GA tt fges 
fea us! At vows Afoe @ Adtet, fAgt shot aA OS AH sai 
He & frat chit ont Sat fea ashi Ao, Goat ea Adtet aH 
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o faest agar, a foraedt ms a dt wears werGar Sd Has 
ase 3d) cotati sa fas dai F yosattt ofen Tus w TT 
& Sd Atl 

wae o AS SF eu Heat Cot ct ferroest set 
fest aet di fea ena J 3d faSta nia afm fees ae fa oet- 
west da Aso ot Ste ve fayrAses vert do 3d, waeTG A 
feursesd Ho st ygs dt Aewaa 1 Sfua feroesdt st FaeTT 
2 33-33 a odt At — adt si ae 5 ae GA ow fAOisa tse 
ee ag dT we) nruat au A orfledt ust A Ades 
farses aot At — adt si aren wade flu @ 83-33 dt afters 
un ud fan de sa feroes AHS Ae wee t aH-aT S 
dfs gue ase Tl 

ve-aeret HAYS Us fa swat TevSTT Wee t Sas 
FHsEa 6 Bes BS fea dfeor At BectASt Sfent dt AeutAt 
fest 3 fa waders ct arg ule-ue 200 fasries w Hes da WgE 
aget Atl SA St use ue-uwe f vas da wD, ust adt nmUS 
2 fafent fea waders at Hat diet At? vin S aS feu si ABi- 
Fat fafout es A ufses S det odl wor Aa od ws ABSA 
chat daha ut & ates faurae wet HAgS Jal ABETS ct yMHES 
@ Ads ford dt do Ao frat fed asa ns vost t 10 2a 
feashat aobat SH ashat wis Aas orfe A A ot feast § Gas 
ot foo At at fea far sem (fS8ch o feroest ae farrGe 
et mt foo At? feu ean at Al? UAet weet dT 

Be! sath? GH chit ver far ge aH o HaHS 3d 
@3 Ae-2-dAst F free wet fase fea-nia ed Ad ct dt as 
a1 fesat & Gas es a fesat 2 ofoag we-we GH wT we 
ade dd Jo wis feu dn-<a a, de-eHa oe fevai 3 met oe 
ut gd dsl AaeTS nus aven fey Aes dfenmi fay an OS Fz 
fes Qu faurGer oer At “A feo wres wer”) 


28K OK RK 


aoHfs wera WU-Hs ue et feorfamr 

Al og aa Afos wes WU WSs Hs aE AHS wae! fed 
Wea VI eas Vol AU A AY fdel ow wT ASE U we fen 2B waa 
UdH @ GAs SE SS FS UGA 2 VSI Hs = SS FJ USGHSH' uGA 
6 far ae a 

fig, yo ws Ao Hs «fe FIsI UGH vied st fed Hae 
23 ndseyss US WS Ja TSH wet omeet HSS EHS wus 
Asi 3 Won sel gs feaa aon 3 ofuel ford aoe 3, ua fea 
Afant olga as AS st 3I feai ua 2 Hs Fa Bel frat Je 
AGS So wee ws wo we Hrsa uese ot to ns & fora 
WS UGH BUTS ado wH 3a fea Sat 3 fensat fora w HAH 
ais ge ow det wn uci wi fern ofan de oa feat Al 
Het Aus @ usta 3 fie UsH @ Afowrn 3 YOSA AGH 2 
TES 13 Huby 3 Ash S fsag Sa st Hs vi ad We VSI ag 
dau oa @ Hed SS Fal, faoi fee cet os AG UsES, dau 
Hs, Jou vest we was acs ag soa Afoa At vi fers 
archi Tei, so As ust at Hel few sai wa AWE ct CEH 
Huge 13 fooHs Huge & 8a st wa ga S ost 2 farra SS As 
ares Jal 


fan sq va vat ae wn Ja 3 AH ur a feurs yea 
ofa wet 3, fee ct Hs Huaee! oS Cu fan Hs AI UGH shi 
He, Hua fos su ofu acemi fog su ye We 5 AU sat 
Hg ue dudes ae feat we Ae vieast dfemret aret aot, zi 
Hs nee w Afsers Sto far wfad As ot Het afset § Su at 
aate wAfos 3 far At: 

WA Hs 3 Hae sefou so FAC US aeerefall (A Al asta 
me Us 89¢) 

gH HS fea ge A Hon As A AO Ut ufserr de, 
us deHfs wea Wo 3 As ue ot ferrin sos fesue 
fourdt Si qaHfs SS AY Selo we wg Fs Stel Ss & forra 
Agel 5, 5 fsfeor sa ws US | SHS WS 5 TUE Hel det su 
fag wee 2 fru As-AU Us asa fHu Has $ ode Jol 
uate Aes 31 Wo de feu ai fan vizorel wene vw on 3 fAA 
set Afsag afde Js: Fu AS at MSA TTI 

Wg ot As a oot Ws AU at AS Ae HII 
WO atAs Gs 3 sh WU at As HS F HST (TEST AeHot H: 4) 

WO Ut <fsoret cHet 3 faud sol, A HOU AY a 
Has coe 3 GH w fers Hee 3 Cre als Ss yaU SUA We 
ve w3 fan Gua Hs fasu a fea feret u te GA ot mH zal 
us fas = usH 3 ARTS: 

-afe »npu Au Af fHei As for 3 AH 3 Sell 
-ru @ Afa yu Gas Sg wo Hfa HS Fat BSI 
Wy & Fifa fH ofsrou US Afa use Bfemrsi 

HY Ui Has aifsni Ho vt Ss SH Ue Fel 5 WS feos 
Wize fem Ho Ja ie A gs Sol fade da eo 3 we dwg 
@ gust ¥ @n S wnsbs ford del 3 we on, qu, 33, Hu, 
dag 3 wis 3a gaz vl ave Cu Ga! Gua deds due 3: 

Wy a Afa wrefo afA us 

fea FY ct Has Sforg 2 ge vied ols adel DW 
ve wee oo Stoag flora furreg 3 fio sae 3 we we vied 
ofr fers 3d: 

WU a Hfa oa us Hon AY & Afa wife wfe ston 
Afsag, Hs et Ase fea ree F HOU wT Gerd Hoe Vo: 
Hg Hofe A HS ud A AS CudeTail 

fa@fa HU sa Hs 6 ug Sar ues Tet TAG, 
Gn tt ug os Bet Jet Ti 

soa AY Us fs »reti (HUHOt AfTa-299) 

AY tt ug oS sel de aaa CHG us Jed fa ug 
fess dat 3 un deo 3 cise 5 4S Gs »ruel Aas age 
FS $ Ug o SieGe 8 WS Hus HHS ot One yoo! fee Ha Se 

3 fan os GH & Ova J We dU sofa Afsag At AY Uf 
ea a 
Fo at is wu afs welll soa FU Us SBS eI 
(Feat Afss-292) 
sas afeen Ale ago 3: 
sfeen sé A WS A Pell As “Safa Visfa ST (MAT-BtE) 

Heat Afss cH Aset wacuel wes AY cl Has tA 
TE Wa Us Oot Te weet wMcuet ves yo fast 3 ead TS 
fans xe fed 3 fa ro m3 gon feral 3 mrs AfasbH vs Fi 
fea 3S fea sig 3 fewast 3 ou vol FU 8 Fos! WU a woes 
aH Gat wera CA wens et wust ast 3 A qoHforot § 
SoH 2 forors J THS Tet TI 

fea Afsag Als FU Hs ct fSfer A eA os Slow 
Hs HuHol Afua fes eaufer 3 fas fa: 

-Az ot foe ooo sufs sofa wes 
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Ha a fSea fus feas 5 uetLAs a set a@ vaas fxs AAfel! 
Afsag at As § fest ndss Te vs fa Cu AY ASS 
Voi Ut Us TI We S HIS HY AHSe Vo: 
eee wy fed Fy Wa Hae afa Hz of USI 
(wa TCst USS HIS 4-493) 
Hou Hse Set wry at AVS" g: 
woe FU a ofe Gfe uien wefu AU Ae mS ATE! 
AQ at ufs sag fenosi AU Gufs Webi TazSI! 
(Feat Afags-2t3) 
fan WO A As $ Go Afsera 3c ado ot far Afsag 
ade US GH Cl Has ado FT HOU S A OS Jed Co fed asa 
SS uasy Jo fa Has age So wrue ory fey nose aca fa Ga 
WY Ut Aas vied aS Sod wer: 
qi 7u Hfa wafafs Ho Ua (HEHS! Afos-299) 
(= CA DHS 33a out Aa fears fey ot Wear) 
21a ot Afa »refa aA Ue (FuHot AfoEs-299) 
(F= TH, fu, S3, Hu, dorg CA S out ATeed sofa CHE Ho 
fés yaes deo fa fea un seo! OAD <A fea afueamiy| 
310U a fa ost & He (AeHSl AfIa-299) 
(3= CAS Sel eA weHl Ee A A T Sel Usts oat Jem)! 
81 AU & Afa Ag Adil (HYHOt AfIa299) 
(32 OU a Ad WE SS ASd BS J VU AGA AG Aas SHAT 
wer) | 
yl AU a Afa sa us Hien WU a Afa wife whe ston (FeHol 
Afgs-299) 
(= UT & OH Be fey CAS TA (HTS) woss Jer ws GAS 
ve Ale 3 wel Hd Ves Sfoag ot Afs HT Jet usts deat)! 
ag Afos Hs ot fesues fee wae Jo: 
we ud foafe af WS Us & abr Hie HSI! 
Sa SH Hse wergil dfe gd As at ud FI 
Hg dds Hod He SCH Cor at Hf age 5 WetISsTeII 
zosfe WA Az SHI Moe gu atess faHil 
fus Ag WS Sa ANSI! US “MUS fas Wed OSI! 
afe afe wy ace Ta BH Efe cee Ab a STII 
Wauts seo 4 set aGe gust Hat sot 
So Ha wef ASSES MW VIA ASS Wot AI 
afa As aoa ad waefAl Hfs Hsu cus cA Testa 
QA H: 4-32) 
fen nae fea Hs ot fosust afuet 2 as fenm uy 
fe@ aa Jo: 
WAS 1S UTE Sfoag § wa Ha Wee TI 
2108 oom vies un ofde 3 
315H 6 rust feat & »rorg Hoe TI 
gl rue ru S Afow S vse! ol Us AHS TI 
ul Sfoag & ge! a atest ot GA ot ease 3 wT TI 
él @u Hae VAHE As 2 Vives fea Afs THT Saw we fiisa F 
3g fewS 3e-T= out AHSe! 
dL AS, HOU @ ane ada uu we feat F Sug Fu vs aga Ahi 
Te TE BS TI 
tl HoH aoe 3s 85 3S Tus TI 
t1 @n § Hfem Cus us eAiers 0 wes Go uese 3 ASUS 
Hu HHS" fey oot He! 
90| GA @ vane we BA ot abst AS eset TI 
fen nae fea Hs Ut A sAete Al Ug weno te AS 
fut 3 3 fan foxust afuet w cast Hz § efter 8 @n fea 
fon fen su a form @ zase sot 3 Has @ fara a 


feasda faze nics & fuss J, 6 we ufvee 3 del den set 
a1 Afsag Ale fers wes fea fern visa Het A wrsHa ofos 
@ Gest HSU wT ON As 3 we fad ofus ofue SS a Bal 
afsvret 3 fa Afsag afd] vol 
Hs Ao ot es@ USI 

Hz ue vt fesel <fanret 2 fess 3 ag as 2 2at 
wei deg uofa Gn F fue st fu on 2s Fa SBT SS 
gafAu $ wué oH OS As ue ASE UT VAS out fos AH eG 
om fou ofa vdsa qefful @ oH uge Hee J ud ael As 3S, 
Ha faerct, Hg ao Fi is Hol fu sot ufsor afew Je, fa@'fa 
ofad WS HAE HS SS feast do 5e St ous wu S Hs 
asGe 2 »fuerct out AS AHSE! 

Hv coe o fa fas ge ge wi set ofue, AfAmit fens 
Bet st As ue zase ola oul AHfsr for si wfee aonfs 
zo Hz aes fea »wregna nee dt 32, fanet vobret »nt 
Aico Yes Te Hse dt odtl fan As A AU wes Ug 2 fess 
fgs se dt det oot A om fodag st 3 Hae 9 Gu nae for 
HOU Bel ease wit 3 ws fed CA Uses HEE | fsHerd TI 

ud fan nae et Sol Hoss ws fan Hs AU ot Has 
fea Soe a afsag sa Sa Uso Te Us, GH Ut weds Hs BE 
31 fan sa Ga oot fast Tg soa AfoE SaHeS TU: 
Wo Afsag A PHS St uebi get fool (fAataa H: 9-29) fea: 
Afsae Wu 6 Afar ufs safs o SSH “OMT ga) 
fan ag Afsag Als w= AUAe ade FHS fea ga 
fea ag 3 gn feu GA wea fea Fu Ai Hs eas for 3 
aa fufs 38 gaa auc, WY fH8 use AAI! 
Gas une’ fea Fume Je 3 fa ag ooa TE ALS HS AAU 
Hee ct sas oH aaa Tg = yee feg atst UI ag “ae Ge AT 
3 As AU ue Sofa ot oot wa faa Ss uel d fen wT Te Tg 
ue gas St Uscfe 3 3H, Ja J UAS ag Afors st set 
vies faa food As, Wo 3 yoHferot wae AT ys ct 
ferastrs Te ut feorfior set eas Js Ca feat Aion wT rE 
Fg vo a wae ag Ut oi ant Se 8 fan S Ag, WU A YH 
fara far wae 8 vd frat ai w west feai § wanfem 3 
@u WS UE ag 2 US! Afsag Ut Sie Tore! fen vq set SI 
Afsusy fafo wfou afsas fan or e@ll (HuHot AfoE-Ate) 
we Gud van als nee vies As ot ofus at fee east TI 
Sa GH Ass WTSI (OMT HIS 4-32), WF 
zasfe Wa FS SHI (OMT HIS 4-32) 
fre at aa voxrfs He fod (HuHot AfoE-Até¢) 
Hz tose st fed 3: 
ae de my Tes TS (OMT HIS y-3t2) 
Huot Afos fea AUS ug A YH ferrat 3 fodera 
6 fea gu afer a1 fer sa: 
Wd Soa soa Ufa AfEll (Ss HIS 4-tEy) 
nfs gfu ofa wfu ag soa TTI (AZETE H: 4-980t) 
fen fea ag 3 Ig ooa S cafes F Ufa AfSs fag J 
fede! sao! J AS, HU 3 Tg AHS Afasl uses SS Hee fAU 
ge Jol 2A Cuen 2 gu fey 38 usr § As WAY GOH OD 
Hee 31 eas Js: 
a Afsafe au fers Asgil dfaou ow TA aC Shr Fast 
fans Godt Hg (THaASt H: 4-€4¢) 
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21 ad Soa Hed Asg Aafe vag furrdii ied 
weg Hs furrad wera ot aad ATH (SHAS H: 3-€99-€9t) 
31HU Ho wT HS fara@il aH tu Aas vane at a 3 wfofor 
sae | (GST H: €-29%) 

ug feo nae ct fen sg ot eas Hwa TesI (GuS 
faen) ot eax 3 we Oa feu Hs WO Ut fesues ease oat 
age! fesue gu vied faa Gu gg 2 ge So A gg yu oo 
geHfs word Hs WAU Ue w Hol oun fed dt di ua fan sa 
MAT vISHSt, unas fig us 3 use! § Sa wet age aa for 
Sfeor 3, fea zai ont foe fuors <8 Hz § mus Te Cai Sat 
$ Hz ofue ag wa fos 3 A faa on Su 2 Uesl Je us eS 
és 38 de wae sys uss aes Js Sa Te whe gots 2 
fancise F Hs ave 3 does Sen Gu usu U nas Us A 
ZH ofus 8 west we we 32 Sei 2A gos vi wfsd uaH S vt 
defi dt gHet 31 get TaTH A at 20 ef <a a ufvsl uest 
Weg afar 3: 
Afsae soa Se ory Gurfenn ae vie ga fry were vrfevri 
defray 3 ge wna Afsae sfeom aH TA aa fay ae AeSfevr! 
ae weno ga fay uel »rfewn ga fay fa dfie o sa 
safer 

fen wot fers J omt fen fAS 3 une J fa: 
LAs, WO 3 OH feral AHS TS UBSSE VS HAE Vol 
21 Hs WU afuee & Cul avd TA: 
(@) §SHSA OG Hon Je ws fan 2 vies sfogg a Afs Aal 
Te Her CH @ AS SdH 3C 4B “fTST BS TEI 
(a) fan § BURY, HoH, CASS -fSe ael sao AAS WT 
fans wus HS ms wus HS Sha Sb Curcihy wrus =A few 


() A Hfer S vse UG Buse FT wy Has Je ws Jaa § 
Has ado @ AHS Tel 
(A) A foxes & UA eS ale Ws 2a Teo ofas Jal 
(3) AAS Cues 3 gare ot ofus afte del 
31 daHfs »fAct Ge AUS JAsI fea fea Afsag et Hoet 31 
81 da Ad A fen DHS 3d Vo, fu vol frue we CA fAfor § 
Od 8 Cai FT AGH TI 
A fro de 3 fa geret vies Hs AU, qoH-ferrot orfe 
ge Afsag w Has fee vol wfad nee Ut eos F Tus wa 
=o Ju sui 2S wa ga four Asi oes Weg seae ot vafan 
83 odtl GaHfs FS As a fesues ses Ig ooa Afs vies 9 
A Age gu fey vue ond UI Afsag afse fAu Al ow get de 
BG At ct weal Sas 3: 
A fftu qaeans ot vfall vane ad ada at »rfail 
nae He dgfus fas ofel foors nee Ta He HoOTell 
AHS FdyS Hoo at vfeil ada at us He fas ofell 
He gu ada At vol fen H se oUt as HSI! 
(Goze fos: fru funect afea sfoore) 
2k ok 2 2k ok 


mds ute Het At fearedt? 
-Jdude fhu (nstes-fite fear, HfAe) 

Tel.: (403) 250-8898 Fax: (403) 250-8825 
Address: Harcharan Singh, # 208, 4656-Westwinds Dr. NE, 
Calgary, Alberta, Canada, T3J 3Z5 
e-mail: editor@sikhvirsa.com 


Mas uTS at T? 


mis ue' 3 ae 3, qt og de Atos At ct aet 
a wars, fast ga us adel SHA ‘Ue yetos fre 
urs fan ste 2 ats Fie Tifes uve nu 30 3 
sadtas 48 ule fea Huge ats Are’ 3, ug UTS ATS 
3 Bu ufor wel ags 3a ugo fan 3 Hes TSG 
aS AHS of mite, qeaet ct forest Tints, oa 
Hg a furs du a we AU 3 AME ats AR, AH 
ana as etlea Sar We ins uve fAA ufses At HAS 
3 age’ dv, Ba wm ad, cag t fan nent, Aa 
Aad, fiisg urfe fuse & agai we age afi aH 
aet fret vass sdtin vet ferrast at ufsera ure 
nity Sdt ad Hae si fan va ust AS’ HE Be, UT 
fes a de fa urat nm fea afs & uve age’ ad 3S 
Has wt ufgera wT aet Hag Hee dt a dai fea 
aeareat ot faredt T1"' 
HUHe fara ¢ mene at mal GT AS as ad ad 
dd faHd Hfooret fed Tdaet wt fared agar foo fam 
Jl dos ufsore fa fafimr dfeor 3 fa nis us’ 
at Gia 26 At Ae Ue ws usd fev de oe MHA At 
vest fég) 2 ats wie Jl ge ns use age 
Sfont 3 use yee o fa Cat S faust sts uet det 7 
at ue § faost usar fime der a, faH ada wat avast 
fea 48 ulfent nies sa ure wet tS on abst ART 
a fa dt we fees 25-25, 50-50 AF 100-100 ws de 
de Jolfad asst ad Hee Te St ed aet ag YA SF 
Hoe Bet at gat odt det1 ge aet qeenrfeni’ 3 fre 
gS et Ud uot du BS Js, Ba une ease wet Ft 
sauder agua da fr di act ae ofa SF det 
J fx a act Tony films AH as aA ure Hes nr Ht We 
S$ ws ae wee 3 Ft as US odt De 3 a fea US 
fue ds far 3 af & fesst mis fee ufsor ater 5 fe 
Hes @S 6 oa ai fre dt fuse fener 31 we Ra dt 
and fea fea SF SO ure (50-50 us) Ja Je Vs Zi ue 
st fea ut age’ 3, wot efit ge cu a usd Ht 
UBEe JS | 

ure et pus ae wg set? 

fen ag fefsrna so 3 et SSAC JAG a dest 3 
lial GLH eC CE a 
Act fea ae faw Agadt gout ow yeas age Je 
ani de feus ds J ule de awe, fad fas AH yee 
fru fead J a ve-fhHe a AS ag ga Atos wT BST 
ue ade! mo fen AN faut = aamnrfanit er ica 
fooH® Hat (Ff fo HOGA 3 wre de S and? ygHe 
fees HS) 3 Bet Host aw ver fame! fagt & fAY 
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fefson 3 aH fesnet $ fearso ct aet and wat 
at est! Ba aH A Woe GA fea J ade Bet UsaHG 
Ht, fan feo ag soa usa 3 S Aw ct Bug fed 
QOHE w Je ss & Bre Ady ufsss SF aig aga Av wT 
WaS WES aS wT Buen tet Ag ag fest At] Tone F 
mus nm S WIS Bt ag wuerSer Ht, Gu oe BEeTHS 
ag Hae Ht fx GA S act Suen te 3 udus S Crct 
Be e HUA, sH-gehimi, efoni-sgut, uist, anatst 
F nme oa fr yg ome ie Se | 

we faut 2 qaei-ugst fle ve we Gud 
fecuient 3 Cent as fat te aes deenrfentt a 
aede ver famr si fous A ae Afoe tA SS ot fet S 
Ja HS wsH ass cnt wf caer foo At, GAS feat 
fecuimt 3 Gerint at fhdt wo ua-ua freee wet 
faa <u-zy tat ow ge-fefson 3 fearfanr, Ba nifAT 
asH-ais fittt Po us 3S uses ag £8, fat a ag 
Afve 3 nmus 239 AS 2 AY fea souT Use ots atl 
ges fea sa fears f83 ae Ae fe ftu oH 2 Set 
mre Ht dfsHed Atoe fea gu-cy foe vdt-cefmi 
at & YH MAES Ht Soave’ Ave fed qo Ute Afer 
At, Hat fae Tet shen a us S| wet Aret At, act 
fora aseurfont vies HIS eHeet S SS ure 
Hol fe + feset widat nifad agH-ais agent 
Mes YISS ad fes TE HS, faat S arat fey nidat ret 
3 dss ots fame Ah flu Hat ofos Bg de oe teal 
vast ot um Gusar ag afer 3 qeenra Bure fue 3 
fot a sau fest) ug win St As fea Host ee At 
Hfsoret afs & usta AT feo TI 

mas uot arg fea uu feo 
eee 
wis uret ae fea east feat findt Tet 3: 

"fA Zas Td Sa soe Ht uae fyeet 3 TE 
as, SS ws seat TH, Ht ag Sa awed At et HS aT, 
Gai 3 far fx aS fist fae Ht 3 gaa ofS Ho fe set 
Usd & ene add, wu At et (At ag 3a woes At ch 
45 We vt Gua o aet 3, ge get HY ss er ae at 
cfim| 8H eas Afsdd 6 far: ust at! feo Stoag & 
eH dl we Ae ufsars } afer uss weed | --- HST 
at 3 Fost ast far fas Act feet udt de? --- CA eas 
Hoe Afse 3 faor-var oris uve as FT At ag 
qe Atos set ss es AGU 3% HO----| fAA © UA 
urat: 1. avet HSt TH, Adte 2. oe chen A AE, FA 
feat adte de 3. wet qesun At HAe-- 4. wet aefest 
at 5. ms fea Ast oH, feo nies usa oT fAe AT 

--- fea un fhe urdt Ba Ao! fevat SF ag 3a 
goed Atos 3 urs ure ageteur Atl At ag afte fru 


at @ nts eHS-sdt YaA THT Bu-fEH Yyars At Tg 
afse fay at ot yrans dfn" 
usa uust ot fear wet varet Atl SA House 3 fEA 
unseat fea fea ct fatmr od fa feo ds ag sfoae 
Atos at Ss veret Atl 
CAT Uy 

sfont a teat fat 1 Sot 3S nmuet unAsa-'A 
fadfanm = vist 244-245 3 fER sgt fehmr 3: 
ufenre sfmit & wis ue t age feu sae AY dt 
fea fase’ Asad 2 aw dt age wets! nas feo yor 
aes Suds gona % & afsaat ot aadt Re os mt 
frase otst mS Afsana at 2 vsat fea dost ast fe, 
adta foes at! um ate Agu w A urs uo us 
ade 3, Cact mst at mosst ue fea Ht dat 
ootet 3? A ea We AH Sa We St Te-Hfsore” fed 
aet ssa 3 odt wer?--- war ato Aad 3s canst 
an far So Ast t aval feu fe d: wear AS Aas S 
dfimr fe afsag at 3 ava ots 3 fe Ft mis us 
mise et ufsoret AS eS Stas ost Set ad 31" 

2s Hdtusm fay vas fee ust Afsavsua ai 
gue Jel ts HotusH Ft on nig AfsaTs BS YIN 
fomrat fenae zt safer ate 31 fea notusA At 
fut Ja fa ws uot a ds ag dfadfie wfos 3 A 
ast Ht 3 At ae 3a sores AS Use unt wet vnis 
urs ot aatfenr HT, far oe ag afte fifty at et mre 
dfeur Atl eA House fre gs fa Bat o ag Ata 
AUS IHS Ua fat Ht fox mrs urot et Hfsuret Gat 
Sot St 

mAY nme 2s act feust age ct ut enw 
usat 3 dae di fa Ga ue mss Sse dt afaA age 
fa de Adt J 3 ae ss? 

avTet org fru At ovat nIgATS 

ue ec HIS feasts avet arg fHu stat wruet Ue 
uff URS HOS aA & ust 422 3 fen sgt fue Ta: 

"OSH ¢ Feat we ct THs at fa We ufdH 'S We, 
at dg afes aH ads wT Hor ws, Se Tg Ge Atos 
US ATA META AU a vaTet ast Are Ahiae aE MAT 
feus d we Hol fayrfanit A AST ow nes US a 
yao ats fem fe sgt (13) ufsst fee sa ut a oweHA 
mds ots Tel Fe eS ST soot es Ss Ts mus wet 
ms feg AS Ue feo fees U fomr| Jst-dst sad 
WHsd © CA ud ga mis ue fa vse Wu fem 
Ga agi onis-<ter, gu, aGH, meus, odes uifea 
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ao ZIT JE BIT! HS HHT et ysst wet fe us SSH 
Hfenrt are Bart fur" 
aearet a ue 
wns fee Jo, # Sgt 3 SA eas wis wot Ut sone 
lsat es sat, mAs, ats, orfee orfe FT wei ws 
Gag Holfeat avat 6 AS win fER Sot AHS ude’ T 
fx fea frae Usst wet dt adt, As Ustdat, udm, 
gem, usuat, Ast-afemnt wet et Ost mae dud 
JS |TTHESt SIH: 
YISS STAT UGA BT TST ATT I! 
Wa XC Ht eS TET HPT AT STU II 
FIG? FOr A Fe Tet HIE H ATT II (UST: 56) 
nga: ufss (ninae AS wolysda) Sa Usha We 
uge Jo (An sgt mia fry At gg de wise eT us ase 
(fas 3) vd AIS Us, (Gat a fea Aa Ben) wher 
orgs wet eure afsur ofa met 3) Arar (fit) Fas sat 
aga feg seaet dfdet J (ov nH 3a 3 mest ct 
feast & vies yo-sda dev dg 3 wad femre dit 
dat age Js)! yg ut Hes He TH Tg wt fama gut 
Hee (fade fea feat & BA niOnTd Hlew weet) dt AAS 
afoat J 
STAT YUASA SE UBM IER FT AIT HATES FST 
MAA Ale AIT AC YB tye APT FZ BT UTEMTT | 
(Yar: 1043) 
Mga: (USS BA west Tet) Fe uTS nrfea (Wa uAsat 
at yt ag ga Atos © feubat owe us) uge Is, FIs 
Ga HE@t Js, GHd uidat Yt Ho a fimre ow Hee 
Jol ud fen sgt (Hs ary dus wer fener F He et) 
as fees fan at oes fa Us adt Hae, fae ag? 
famrs 3 fast mss AHS adt ur@dt i (fER wee fs 
fmrg oe fkge Hee oe dt fer tH a Se ont 
nines & frat t nis ust fa st ure Hee SF aet adh’, 
3 fes Bot 3 at we g Aa I?) 

UBT HEHE UT PAT SIP ASTI BUY F TST FHA FBT | 
BS cet aes Carat FIM aT AMG STITT Ti 
TAIT S WAS UBT UTTET I ETE CUTEST FF BT AVET | 
RE TT YS FS FU AT AS HT FI Ti (UST: 1032) 
mee: wTUE HS e fue Bdo TH Ge (UTHA Ya) uge 
ds, ud Gd (BH us Je 3 WHS ads Sh AS odt fAue | 
8H UHTSH OTH Ut Add Sdt AHSe, HEMT et scaar 
fs ua add ue ase golifad mist csi cH 
mAs fed det c fr) forest & & soot gedit fee 
Js, Sat ay Sait use JS (Ste, Wel @ nige AHS a 
wet ugs O Uet get a aetHrat et anret age Jo), fea 
sat HS ase Bat et ae fea fears ot oct uct afiet TI 


fats, AAS, yore mirfe G uge Js 
(nas okt 33s Ht ag da rte 2 gaint feat 
ae us ade JS) us Ga fadt gat sao dt ast gs 
(fa wAtY ys sas wet @ uet at, mar 2 ulfenit fe 
100 Ud ug vets Ja) mAs So adt AHBE! UT Tg 
at nas 0 & (Cnet fitter 3 8B fot umes ot ast 
mt ot odt moet) A de YNTSH ct we S nme forse 
fea eH@e Jo, Ba ufesd Ales TS ve We VS S 
facat a Adt SAS es BE ITS! 

UBS USBI FATT SEI 3d FAS & AST FEI 
ae ie AST Fs 3 TWAT Te TAT Us ALS I) 
(Yat: 355) 
mae: uss Ba Fe nrfe usfHa Ge use Js (fAR Sgt 
mAae sdes AT fed ae At ag ge vAtfoa & uo 
AT/ATVS JS) 3 Jaat S feurfimr aga HES Ts, 
ug (fed ue ms fenfimr uefe ag nae tT Jars feo 
ofa o) fea se odt AHSe fa UNTSH BT SH-URTTE 
nied Td (fecha 3 AN tt AofeSs ow als ust 
fea dt Ung vies St d)| US dda @ fase vies 
feumua d, ug feo AHS (fad ust At Hag ATU ow ae 
odt wrSsh) ag ct frftmr 3 dae oe ct urGat TI 
fea as Hae Ht ag ge Atos fed ure aT 
fos a@ us st fe we mes dra fe west S few a 
uzs 3 fuat fae ges ade oT act we adr, fess <t 
fade US goo wet gas ot St ae aet at, os fAge 
feR de a dt od fa maf Gr ust, Fat, feast wet 
Mon utuet qtes weete! At ag de Atos fee fA 

fen ow AYUS uUd-uiz 100 3 20 dg AEE Jol 





et uot a frag mrGer J, fea nts ure 3 eAT Afor 
US| Ud Sfont zs wrest yareinit Fy-ey yfgureret 
MOAT UTSt that fanHt fed Je: 

AUS Yat UT ur] 


AOS at a ur] 
frgsa wet uve 
Mas UTS 

fon uve 

AUS uve 


Aue uve AUS 
AUS mas uve 
TIT AUS uve 
10. feat sw Hue ure 
11. Huse uve 

12, HUSA BA US 
13. feet Ue UTS 

14. HeSt Ser use 
15. fean fauff]e ure 
16. 25 fRut ser ure 


DAI DKNAKRWNY 


Ke) 
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H3g UTS 

wfesd, wen uefe tet-defsni F Hed WU ag 3 
udm ge a 3gH Sat fea gone 3 Aen SF ufeur 
dfeur At fene ae dt HE es HOY So Heit TF wee 
Sloe amas fed TH AE feo Ft for fan Hoy S FET Set 
uigt-es-utgt se ot Bfenr an Hore 9, nq 8A Oo JAH 
wet fefeor (fimrs) + 3s 2% efit, gant, undst. 
adHatst, wig femeatt vrfe vat fest wre! fEA set 
Gane 3 ugs-fere 3 UH-TGH & AT AGH nus Vas 
& fen fect ot reba F Su § Stent Ht 3 ge St de 
for o| 

ag Atoas 3 me 239 AG AH fed HOY S ST 
fase feat famrs oe AS A AD AS fut ger fest at, 
Aa Adtet Sa 3 famrs oe AS due wet feet famrs = 
ANeg Atos At ag Te Atos ¢ ws BM fess YHSH 
at uust wet fan feds ct os dt usy ag fest Ahige 
ast = fenast (Hae/fensch) fen famra 3 os Bor 
Hae Ht! Yue, HIS, fogHs ATG fed vat Sgt AE AS 
fa fru S fret FS SS sa odt Sf wt Ao At, fAsar 
fas So At ag ga Atos & fore oe aS de golfer 
wet feo agdt At fo fe QoHeeet San 3 SfoHi-sgH 3 
asHst ae fhy fefson frafaor vte, BE wet oT H3d 
US He Ade’ est Addl At! fa ea ow wer ue fes 
ag 0 okt wt yg ae fest et unis ure dt aus Sot wet 
ng & @ de 36 urine woo ras Set) fA HE wet 
H3d us ag deur, Be-1SS fru rut & fourdg fhots F 
de a wet t Hs ust fee Cas ae! fene ast vin 
AS t AWHE J, Ae Wet uzs-Hed-fesIo-mMHs ado ct 
ae frsas niu d at I Ss wat tS aS ts F 
aee BT GH Tt ag dius fe 3 Toentmi fee 
te aAS ust wAfas oe act fenrast se a faofenr 
we din fe so vat sae sa est wAfaws ow AS AHI 
weet J ot Foe TJ) we sfeit 6 wre Te Aad SF vrs 
sas fed feos adt free fe Ga UTS HE HAE | 

nit yoHel soe t fhu SA feus soeret Arar 
dea’ wtfea eu x Haat (ret) & AT dt faest, AT 
ade AMY wrAe Hes & da, He fas, fags Ja ae 
evel o vrfer Beye we UA A Bat v Hot nies 


SH Aut oes SU-SU SH CHE VS ASt OHS! SIA 
t 3d fay mr feu fea-fes BAe ad Js! At Ha 
3dH far fed Tes 3 AE a HOUT S Ad fomrs TBF 
ofent Ht, Gn feu fa moa fed-feo aaa det a far 
J| ms uot chit whit ai-gi ve aint ge, ug Hee 
aor act ad) atin a fea urd fae gases ve far 
Jd, Ca gqeenrd fet ow ava o as a aaa nies 
yee W Id Tl 

fan at agen Ft udu oe die aga Ta, nig 
J, fet sa fa act ufseg sa 2S SH adh udue, ug 
fFH oS Tend S wea Jet I) A Tseng us od 
gush si Ba wos usette afi a us ager Bea? 
Gu feo & Hoe gs fa AS uso fa soar Yea, AS- 
ae vex ufsuret o odt woe, adt wet uger 9, 
qeret ae ule firfsona ae-arehat fire werGer 
J, ud at ade dsa wa & nidat waIwS Js, Bat cit 
cet gedit go, fest & qeenrg wrBse awe wes 
taet Jd met Ti" 
fafimr dfeor 3 fa mis uve at fan de sgt ture 
Zas as, AS, ose urfe Jus wt ow-ow Hi fes 
fés fan to wet a ue At duet nonfs Fi" ug 
as AT dd US! foe UGH ¢ 33d WAST MOAT Se uTai 
(eat feat fea AHTUS de ss) us, AUST us, Hue 
ue wife! eet-mnAsd fey ge ust Ha aH, vz, 
wat, Jet, vis, ust orfe tefnit et un S Hu daz 
os dust (Aw tes Tt uM), WS dus (nis des ct um), 
oe war (et un), ode us gat urfe ot um), 
Hs (narst ees et ya) wrfe © fou Jol fret ot 
WIHelaAGE ATS J sir faust (S3eet Aa) Zor feo 
AS aS mds ust HS fut F age & Pa wave & unt 
wen So tet-tefsnit FH ur 25 va far dine tT oH 
3 dee w feat seat es oat da Ss fer for 
digas ut fewnct $ wsus uges w Suse a0 
ut agr @3 3 asenrfent & yguat 3 51 At 101 nis 
arat ot wait for ares fea ey atin? Seton? de 
Js, faa Hee ser aet adt det! fase fare t ust ct 
'Jéhot args ud se ad wd de golfeot asin a 
Hane oH S AU tet At aoHfs ct fewnet oe Azo 
Sot Aa sed fears age w f¥a AUS ve fer fam gd 
fasta ddenrdg ge wetha neg ot ofo & erga med 
3 fforns t nis ged AT ad Jol 

fea mv fase fea dt as 
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Jat wT SC: ae, ates, SaVT Ai UTS! UT nH 
fea us ad fer Jag 3 wo ot, wat wi ameua 
mule UaIgH ad id Je Wola wo fore vgs J st 
fes f35 feo uo dt US Has wT a us Ae, A atese, 
a? fogs set ae fea 3 fa we ag Atos nm Adee 
gu fég Tige Ao 3t ot ae fa dt age ag Atos nruer 
Suen age He st ot GA gr 3 oet Hees at aet de 
atese At ae ag Hoet Ht? # adt ae Haer Ht st ot nit 


qe wfoe dt saest at? fea fa da fers ee Gast 
st CA we fe 25 FI 50 At 100 doe we Sue wT ot oS 
3) at faus de ue da Ae us, at fea aet da wet 
dat 9 3? ost wap fea St Gus fea meer 3 


ad dt ufsore’ 6 eH SF Sa eth & ea feat yd 
ade oat ates age wet ot det 3) seed Z fen 
sos Hfsaret et CSwear age ot, Aa mar wet 3 ag 
Atos a Zt fared ade vt 3 Guat & gant tt Beuae gH 
ade Tl 
Ham f oH 3 THs Agar 

fenast fon HAE at adenrg © ysua 6 afier dD fa 
ave} Arfos feo fags’ au dens o foo 3, fed Tes J, 
Sauer J st wat Aeva fhear fa AS ust sto fa feo FA 
as 3 far 3 aes vd, gees F Owe nonfs og, uaa 


2g Uy AUR] ade ct ofan adic 

1. foe USH S Hoe Stott F sas Wet FASE Ot GAH 
3 Hom yet det Ht 3 31 us ae Afos 8 feERS TST 
fours em agnais afy a onat mat dt dua } S30 
wet fea fhe adh wfent | 

juat wat Set Ht 3 3 fe won ee Ss aed ust oe 
ae feo ust He oe filset § ude aie 31 ag Atos 3 


urat US UA He a gaat Aat Tt Yus 336 Bfamit fea 
fife oot ofenr | 
3. foent Ft aarat Arast SF ore eet-eefsnit SF nest 
Qsrgs ct nam get det At S fea Bat ct wus fen] ct 
unt dt fea uA Hfsaret At So, us ag Afoe 3 nTgSt 
fea ATHS od a a fae Bot ct unrest 6 wadt feure 
wer adHats afs a use ats, Ac wUTSHT tt nme 
nrg Jd dot wrgst as tf | 
4. HASHO! et fed fement Ht fox wer Hor Adte feo 
ZHe’ J, fEH Ada AS HABHS Bus 6 HT ada fSHA 
ug? WS 3 USI us ag Aes 3 Oat ot feo wer Sas 
wet fea file & ad! aime 3 fim fe vier st art 
fandt t as-ae fee FAT SI 
Stam fa fte sdf wfeer! ug wisn mat ga deHfs 
fegdt HoOHfS, aH ats, efoH SdH nife 6 HET e OH 
3 ad due ode at) AS fea GAS wus Be oder 
3, 7 wat wrud wre S ft Ase at st fed ag de 
rigs ot Bs Ss BSS] Aout ag whos es vee da 
3 Ue 2 fois § oot vee st fos Hert 38era vas 
3d fede? 
Balers uTSt AEC 

‘frag fega" t as usat 2s fart fame o fa F 
WU, HS, HoUdA, YH famrat nifAa emit ager J fa 
Gr ae act mfr visa, ars, wus, fect, mat 3, 
fAH oe Gu ues ue du a fan chit He ana 
udmit ag Hat J st maf 1 od 101 vis uot a 
ude, Anat urfe te wet fue J, A Ba uruat fan 
feg de, Ade tae od ufserat 3 Awan ag ad fAut t 
fest ct won wR yet a t Had Ja? fA aS 
fre sat ade dae fAwt A gust us d wear, Ba Ff 
fen de a HWA oe dg Ade de WS, CHT IY 
sane dat vd, AF Adie 2 ufsess HT Us GU WT 
Wed Gat far dv fa A aet ATU, AS, HotUSH, YON 
fomrat, 3d, WaT, CANS, Tena vorfe A uTat T OH 
3 wait vs a HeaHaet ud aga Bet Bat S od 
Td Js, FuTT aT wd Ws, Ga Sen age age wet ‘fie 
fear" odt Husa ag Hae JS! Usat 6 Bast o fa fea 
afm sa udae st fa Ga act ufao Hag ue age 
fan owe frat od far sans ga we, fAdt fact ST 
Td JHS Ja We, vali ag fea I wi wsremi, sas 
wH I We 3 AGES wT Ie Aa 
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warst Gethot aint aa ist ofntes afer vt yaar ws 
uma feo fefsrHa adeno nied sos ai-ai nifad 
aos feu fresd fre fefimr Jed: un ta fee uve ya 
HYAa JAS 'Avds usd fey ga Hdd fa ud Ae oT 
feafosd sue d, far feo fu-zu sgt t uot (fae Afar 
ue, mes us, Aus us, fean fsutp]|e use nife) t 
zy-gy de far Je gaifee sa at fefimr ge 3 fa sar 
Bat S 21000 gue fa ag feS, Sa sus THS 'wele 
ae wet Ae fea a aT SIS HIS SA BTS OH SF 
UTS ATA JAHSTH HS fed 3H fen agad Sot mifaa st 
fefimr dfenr o fx SHY 18000 gue f&a ee t a neeH 
wet wets Husfhu & Hae IF 3 Ca wT Gat sas Hes Sa 
sos wet got Aes 6 MGA aft aT 3ST 
ufsetsa 3S HIS Mt uss ow Pe ZH F ume FS 
gost wget ae 3 SegHst ct nigeTH vot Tait) | 
MAS fed nds uot 6 fH eas UI Tseng 
usu fesan ot dar AUS AHSe Jol ufsai SIU Ba 


oat geenrfont <8 mais ue et Sa ur St TOON AG 


y tp 


A SS 


a Aut a fest are, ae sa Qo usa Hfsaret Tue Bg 
fog OT ads wT ys adt ave! A et yosa Tsenrfnit 
fea mS Js, WH Sa At mores sus Atos ct Ue yeas 
aus ufsuret $ aut Hae 3t Gai S ae, ates urfe wet 
FHT or fest we] We qeeurs fess ow Usa ufsorer 
OT TTS | 

TAT HAS 6 ws uo sue ct gr Ht ag Ga 
Afse et ure um ase wet Yoo oder 31 oe TseEnrs 
fea ulé-uwie vA He vu: rfue ftw at 2e afes At ag 
ge wAfos at ot wet t Afoni & de we US 3 aa fy 
ufderd 6 TER Aw wet Ufo AS fa Ga wet ¢ mge aS 
AHS | FEAe ow dt Ja deenrd fea wet ct Afr, 
niga FO AME 3 alesse tnt Gare awn de si fa fAA 
aS Ae AH de, us 3 atesza fay Aa! feRe ow dt 


UAst AeA et usa de st fa fan ae fAR fes AH Je 
dH & uUmet 3 dg ones fea facdug da odie J St 
fa we ct fon o Sr Je Ys ag Aa! fend oS Has 
uUmst 3 niaddt fa aubat tee de, aet at fenast 
qe Hot us ag Hae laser’ fee veo 
ufsaret § feast oe wg ots We frat agente fea 
Urea ufsorer ot alt adh fect, Has Gat F fer chai 
anubat et Har ad | 

fo wfdd WSS WHY AS Ie a ade 3st Hews 
Ags fheat odf st fhut a sfeu usd fey ue wet 
mat ATS faves Seta | 

‘fhy fear" 2s feo use ats zw far 3 fa At 
ag da wise dt & 400 8 wer feen Ja we-ule 400 
ufserst Sat: wfve ftw dt eure afes at ae da 
Afe vous udefiar wei fan fee At wet & nat 
3 fenrage @ mors 3 wyet oe efor famr dg JE 
sa ‘fie feor =e 25 ufserct Sa dt ag de mea 
TIUS UTS AT Ua TS Ag uroat § Host o for frat et 
wg mA sa Ht ag Ge Afos cous (A fa eA Ta fee 
J) odt 3, Ga vin dt fia fear” 2 vesd fe 403 250 
8898 Syd 3 Huda ada AS UUs AG! TA Ta ct 
ans fase 100 SSI T| asad S WoT Aw usu ey 
dear int J wed fen as6 g oHUTE ass fed ATT 
ded | ‘ffa fean" 2% fue’ We as de t fot aw 
ue uses fAu sfes ufsare tht 1000 gas 
anibat enfbat ae we, A fax As esi AT dani 
Js, udat usat es fenet Har atst at gdt I!) ursat S 
wet Ast Hfea Hotes ad st fa vee ufsarer S we- 
we udeTtent AT Aor | 


Pk 5 at ab 





ok ok ok ok ok 
ot mire nts urs THs niggs Js? 
Het fur feet 

fle fad was aut At fe Ba. yard, vars sus t fuss uA, 
feet frat A ufea nofes oe unis uot wet UAT &. Al. 
aud weet got difes st faftimr At fa urGe SS wet Aw sa 
Bs gd mis ust dH sfad std val DIfeA SF us vee d fa 
frut feo uot wet fast “ noo” dius Aure feo d-at fer 
Sgt et us ATVE TS vy urls Hee Jo At Teael Hea ASA 
uituet ales DeHfs won wae ct afan ade vo? fasaw 
oot iA fod we args ow aet es fe Hae geifae Salt 
Ase JS) StunTe wa Aeoa ve faor det ws ve uA fae 
a ot dere ge uffo dfeur adt us dfemr fen @ 
@uc ified e ag Us fours ot Sfeur 3 we wa T feo Sse 
ulst act agi ufss gd vat Fo ws fruit os de aX ust vis 
suodt ofan & afoot ge edit ust wT oadt dia fect 
Tes we Td ws Ue AST SH feo st mt vs adt ae ft oo 
H CA vst wear a wes fes gu Hs wes Ae HS & fer 
dive wath § AIS de dH Bs TI 
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As Ss ufsst feos aot ae fea d-at mis ue add Tans 
nods Jolag ga Atos fea wis ue ads age wd act 
Has odt fuse @ ast feees ea Ae st doert Setar ) just 
ag st geret fea gare fEA sgt Ts : 

ae ase ffs wns feo ufsur vats o detach u:5 Uart 747 


ae: J aet! te use ffs fea A (fog UsH © UAsA) 
age nine uifea feo AS (HT HS t uAsA) fad uss ae 
frog? 3S ut odt frst 
Jo ndatg ad dt Us urs us B Ba Here Il 
stefa sou fmrfa o eis frat aA AY ure Il 
THaASt H:1 UST 905 


ig GNU es al Again Ad Gi Sit Ais 
(3 fen Gen vw) wre Ht ase 380 ursr F oct fis 


Hoe fade neu (Ba feure ot wse) wether uRsat user 3, 
Unsat B A Bat 6 HETSe afar sta OS (st fenos SHS ) 
ae o(fen sgt) Gre anetea ga vs adt d AaeT] YASH 
2 on Ss fas act udu wrstua wide odt He Hae 


font usin for gattifanr te usta Fat 
us He fonr deta Aon o fufes Aeti Aafe adie ust 655 


we: (¢ ded!) te use nfea wstha ynsat fag uss HES 
a ast afer odt f fen uss Fes t Geast ost t 3d 3 oA 
ys ome frou a dei usHsH dt fres Fa ¥ faa aes 
feure usg Ustha unseat use Addt dt st wrt oe Sa year ct 
ag fes uge a: 


ufs ufs ast adinifo ufs ufs sdinifo wre 
ufs ufs ast urn ufs ufs asinfo ws 
usmifo aS yan SGA usmifo AS HAI 
ust Ast ursat ustafs AS ATA 
aod 8 fea ae dd JH suet su Lar St eta Uar 467 


gern fess veh uz wete fret owes aet asta sa went 
w Hoe faat & tot t ta ware w AAS fess uRsat us 
Bee frat owe fea ast adt a Aa act ws us WT HSA Us 
ug & Wat 2 We Gee We ug us a Ae eS aes fas 
fes Wet Unsat ug ug & At Gus as fest WEA Us ug 
& Gua & we porn fase ae st st da ot aor fea fen fee 
as st uses odt ged soa! ug ct vss feo aes ug ct 
fess age Ot dug ot efsoret F fran det da Gey 
ao uiust IGN @ fee dt seae feast 31 


fros soordt Sa Usfha uAsat us a ag ct fAftmr ners 
feat adt AGS wat dat ow dt us us ase afde a,Gai 
aS ag tt ot eons: 


asst fedfs ure 3 wefs Fehr 
Ret vu feats aoa gS UN aAAeA H:5 Us 521 


Ted Sea! ase (ows ort & aS feu ) feat Js (ug 
8a 8A we oH ) ow Are odt Wed (fa@tfa Oa ) wat dt 
addi gai(fen sgt) St Ho Ave fene Jo A UH Ar|e 


fes dd ae do (wafha uAsat ug a fodinit dat age as HT 
asset za dt Js) | 

feat aqseat 3 HURe o fa wefha unsat @ fag US ade 
ast ofee odt de rut fea st asaret 6 UH ow AES, Use 
ms dat 3g feos a Ho fea Aes & Cuca d : 

FS Cuts ge Hee seg THT 4:1 UsT 904 








ae: Amt feast F Ane feos fea c fa nou ag te wae } 
ue fed Ze | 
Ae oH ae Aafe feats | 
qoute AS ATS Poets imma H:1 UST 355 


ge: Ts twee Td ws a Ae-fag shoe ser oH feos 
a ag & Aady doe 7H de Ae-mes ys ct vows fe 
Aeug Je Js 

wifys ser Fe oe efauret Aes ust 4 


ae: uss tires w te deere uss Sor Je) oH fre ns 
8A tht efanreint tt fees ade | 


Sug ffs ure S fhe feo foawe do fa wafhea unsat = 
fod Us ade ATs SSS sa Ho MH het Gsatt Jess 
at vast ys od Aadt dinhd use st ygs Batwdt Je gs 
ms TBH fes dt eu age Jslaceet ct fAfine fasta Agat 
wet Ast d fen wet fea we care faut OS st CS Ht uae 
vs fd ae ase use wht SSifeA wet gswet wm 
US ATE fod AH-ats Jo mS UH & wads adh ysl Ay 
Hast $ fen Hatt waga ado ct Ss T | 


ve fea we a ot wad ¢ fa nis ue fat os at ag 
ise og ftw wet usta Afsast & wt mis ure ad 
Shor ager Htiure ot dis ue fee ge ee 3 voret Jinnis 
de neeat uat wT wet ns odie urfe gue tt year 
midsst SF Sdt vst (HS AA UST 40 IAN Tae oS nis nis 
stot Host Ast urfe 6 wet sgt & ue add Ag ad fees nis 
uidat Jo uost St ust ow as feshat asst aet 3 A 
23 Bat dit gears? $ Hu Te a uot fee fears forse 
wet nes ue a Haare st fay sfos Hoore’ feu we ag 
fest imenA! R.andt fen nears 6 oa ade feu Hes ad T 
Hat | 13 ne feo dt fen neers § Rest ow wT ots der oF 
Bgs Aehot ANforet wrus wre dt ase F weit Feats 
Hs wii 2 ne 3d st pets od pot iva st feA dew 
fa q. ahct UAB A ue aTe Stemi Ht deo fea us 
ada nis Javon’ wee fea 3H & nruat ot geet Hooret ot 
mu dt Gawer aset or oct difes feo aHet sve S UE 
yetos sf Howe urge wet fae HANTS aT Hot T 2 


fedtt age 3 fa un nis vis sda Asia mrfe S mruet 
nmuat Hoare veret det 31 Sf fea Ss at geenrfanit 
fea 3st) win 21-21,31-31 urfe mes uot chit ssn ves 
smi gelqerat t des wee ada ws vis nis faAH tut 
t uis vis oe TH a fes Bde 3S SG Bat F witue stent 
2S STH dd DelfeR sgt feat wit a “feu” awe ns 
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uifamitest ade mH fu Hast & Hat fea fea uat weet Fe 
vat 3 fa qewet & (fe AS non ats ) weisz urat ae aet 
3g t ee fhae Js ws vast us get di fer nin fenea asa 
ot wa Jd UA ns Ja TU Ae 2S nis us AS Ae US ne 
ages Ale Jalumy Sal ANSE Js fa vruert det ot oH age 
wet ufsfra unseat t use ste fenos Fue At us we Ada 
USM 6 yA ast AT Ao J Us fA as Une ag ato aH 
us: 

a 3 orefs eff aos fueretia 3 uefa efA de use ll 
a 3 orefs eff stefa oe ot 3 urefs eff cast re 
a 3 orefa eff fas froratia 3 orefo eff aos TS Tl 
Ag & 38 fA wo wT Is sas a fA TS SaTUS962 


J yg! ads feure & 398 Te: fmil. ze ugs ugTee ou, Steet 3 
fenas ade oe, fan varet-fimreu 5e,5ds TS te ow ot 
3 fan tte t <n fee odt raid unde 3 mde us!ada 
Fie 33 mtia Jifeat fers & Cent ww aet He Bc ios" 
uns adt ag HOTT! g fee Gat 3 dive ¥ A AST Se fine 
ade JS (fasta) 3a sno-fAyge age stem ¢ free 3a 
nTAg-uget Jet go 


WOHo 


fea fea ene ot gare’ odt' dear for wot wd nmuget fears UA 
age fan sgt st asHfs @ fegu af y 15 
mise feo uot wg act vetks saet 3 ws o dt fan as 
moe @ fed dts vot sive } dt fen Sts @ GA eSB Ha 


mftrors st ag ve ae dt dat! ve fity ¢ omet we te oT 
mftoas 3 Us cH frase we free ve 3 aga did Hae 
fa as soe es urfes useage ot ufo We us Ue 
Ag SHS de ada Deus non fer nue ens As ES 
OT AIS & ANGE TI 


fiat ed Ue of fafeS wot ad act exe adt Be GE 3a 
Jinfomrost fed ase wet fru fast S TofS ct Act Feat 
ve ms fAdt a Adt gu Un age t Bugs agé ote Jol fen 
fea A. atdct & wifon ge weet dinars sus 6 AHIUS fay 
HAgtet ms og Ue vet fhe S st wrue Uae Soe HHS A eT 
3 20 Hast S Ges nog 3 este oS AHS a sft eB 
He ns gerat o@ aso t Uae aan fey Gas wea 
ode o) Ag Ue ee At fh weddint, sgerst Aor 
Ast afm orfe 6 fea ea does onite agat odtet 3 fa 8a 
ntuet wrust Hoe as a fea ue, fea ge fea noe 
frots § Ho ot fea fora wfoe oS fea Ho d wre st A fret 
mo-AS 6 afeH gue wet va- fedtt sast wT se a HOTT 
att AT Aor | 


ok ok ok ok ok 
sacle ‘a fufoor mfsifocr 
(Sua yHes firey & Su & eva foe 
aesn fru 
lata: usiaas & afsted sar fie au vet ertorat F 
Ra festa uF THBS Sade fees sHt Tet TF) Wana, frow, 


fefsana, Hfeanada us adda Had mis frat a et afaa 
Rae Sot sen F 8H Saaee ef foes F Tae ats fora FS | 
SH gate & Onde Je wu st BAS THE ATE IS UT 
IS | ata at wa ae S Bue yHST fiw fan S As 1999 & 
weH gHsaet AWS Ha CA AM et UATat weet (FsydS 
ARATE ES) St HIATT AF Het Iowa Ysaa ae SAF TU 
‘og Haadl Vad “F eH -8-H BAY & fsa ave feSthPHt AT | 

wes fu & 3 wF 4 ASeat 2004 & wotat muse ‘et 
feha@s” fea aust Be ‘fre-fte WaW’ yas aaetfea | fer 
Bu fee fe hos, fewora, Rona sat us Hanada He 
RUAPHS & Ahan SlIs THB Sa HSH ATS AIT AS HSWSS, 
ueCleZ, sian us Ja-fers feHBHEe et asidT" FS STS 
aden 7. asa fu & CA at fea a weal Bu sue Bet 
MUTE S We HUE At et. at. Sat S CHS STAPH | BT SU ATE 
atat | Guat & feat nota & fen Asat aya & Aiea HuTear 
At &. F. fefau & fee wet faa At fefau & fise Gus feo 
fener feeteur fe Or fer Feat BY S yaus was Bet 
euaeT JS was vat atan aed | us wtsHisa & sat fee 
nUet alata aa AT yo Ce Bet fart eT HTT fers | 

wads fru ue fer 8u ‘te-fre waa’ ef Hears fer 
FIeT As Wheat CBI 3S AI TF fr Tet few FT SF TS aTST 
fee taG F 95 at Het fie fusas FS IS AF CH USAT & 
HBA Us AE SB fet mF Tat (fA S UTS BET MAST “SHH 
at fie (Frese) fren a at fon at Je! a fea fita ade et 
one aden FT fer Hoes dens fru & MY sor fre fe ae ae 
Whag & Har gat HS, CH & aTe-aTe Ca Wabat fire Waar 
THT UF TJ-HS* St FIaA-SA HIV YISA UBET ATE HS; has 
fa sea wees, a & ulesa Hos, sar faa we) 
ee 
Her fife Fuge & swaps’ Sa aS FIBE S Whe 
SIC SR F us Ha age F far fie was UATE FST WATTS TF MT 
ants cer F fe fre frat fea eet sudet sat F tat F TIT S 
ig Hua Hots SABI HAA AIST TIT T | 

Wor wea BT Hae Jo fe Ca fan fe-we He a 
sonal ad for TI Weat et Wea? Bet mA Hy. Tas fier 
eS foes ae nea a, U. geal fry SS" ats fara, Uarat 
WMBSTE TS? BY IS T- S.A. F./ 

umes fru & Sy “foe-fiu waa: aa 1 wes 2” a 
Ys dt ASsdt Wea Un age’ J! Cn SS feuai feus us 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 27 


The Sikh Bulletin TS-ARE UBE 


June-July 2004 





atget a fensue Hfoa vevet avtebat ot gal uae fee TF Tat 
aa Gas-uge yst Ox ct muy Heardt SSt-YSTS UT AHGES T| 
GH S neCfes so 'S Weel-usa oS gous tT Sut Tat Sar 
Gus wtuet ugar SHE Ct suet att T us Cn ct aS fre-fity 
Fat ot wus foe we usts Tet T | sees ns fears Te Fart 
u yeEs nS Bu sdle a, Therare Hwen ust fuser Cars x 
ms fen & uaa S mutes ad a, Gu wns fea fora usta 
Bet sea]? tet age wT se fu age ATE TI 

Qn SS ye mus dt Sa-see Ussardt nies feu un ats 
1947 J ufvet & fre-fity neat & ye S Afar wens erfent 
Ww Hae o fe ag whos © mt ot fesue fru Te waus T Tet 
At fut & wrue foe wHesatt owe fassdie WaT wea TUS 
fas Je Sa use aS! Gn SS Cad ae sat S feu moe 
goa J fa fiat de frat ot cant vas ast Ce set fea waa 
eubu od | fags fre ity rmat & nutes He Guat cht greater 
& Afsare oT fity rHat S ua fers Shea us fas at feat SF 
fea »formn cent fa Ga THAT AHOST UTUS aes SS SU WT IS 
ot Aaa yesd de we T Tel AS 1947 fees fret SF Hons THAT 
Vss TNS ae Bet St fegat wgut S at HUTA Tat ude | fer 
Wd Sale Gn es faag ats Te Sat S geast at foase ys ug 
Qu feat 3 fer gu a un aot ase faSta ufaa GH UTSa-SaTT 
SoH odt war fan un ade Bet Cu S Wa sdee ats | 

oH Sy d fea for feu Gu mruet ave ‘fitu Suet’ wars 
Creer J | fen wearan fee Gu xs S Sa nfon fexast froers 
aud fro & muvee o faus fo fra nos waufad, ret, east, 
am'-fefarntat ms THatstes Ho | Gu At yess fast oT SH 
Quart fra nzet J— far fea ste for neardt yUsTS J ATS- 
use fast Gr § Hees Ta SS cITet Area? Headt yas | fon 
wea t 38 J! foes oT Ue syst ues T ms Guat ware 
Hosa gus ond ats fora fru-fedut naqes Hud age & 
foorss oT ford | foes aus fiw 3 wher sfos oS AST Ue 
oo oret Abn. wre. ut. aug & fsa frsc-aee an F at 
Rune d, fan § fa C= at afenr far us worfeer gos ag fear 
fora | feo uA ot Ga froeva aus fru S Pues & AH at 
ysoe o Ae fa oa da Oo foes & fra wdSeus wfos HS oT 
ugat fara age ot foot Haque J, fava fa mune guy 
frensrs & wut wid & ted ot fu Des aa age’ CHS 
v1 Gu “weH at & Fees” c and, fan s fa Gu us TT HS 
Hes Hoe d, & froevs aus fiw & fang ats HS & ws oS 
Hae Tin Cus ust fans Saves stit was 
wee fo fedat weet a Se at-fars stadt frees au fru 
§ wHes sat fre ot fern foaeesst varCfent Os fer =F 
Hfod ot Fs for for Gu we St HHe|d At eT feneHusd ATI fy 
HSS & fan Hasu os, Cx ctus & gu 's feather ats we 


fea feast & featfout oH Fasu ct sags a nee ater At 
Ou GH eas Hed Ate Ue Te or At Ae fo foes ous fire 
Ae de Hae At arenas Chat ufadbat Carebut Ie St usar 
vel @u feu St deed fa fry HSS A SHES w food Ga ot 
must unset fet er fetson fea SA TS T | 

Que mond ‘fity tues’ & feat ot eHdt cat fiw As 
ars T| Ga Hearst HeuRSt wus fefsrnarst sat at Hae T 
fo frtut ot wefoer ufsere & feos ot unre ufsst era fy AST 
aa Ss ats Ss fer ustes fea wnse sfrer oT for fret ons 
ftut ot Sudt ufos CS at Haus T aet At AS TT SAT 
Whe 3 Fae Was aa S feaars ag fest wt feo Ce Ts St 
Uys T Tet AS Tg weno wfos ct wdtet fedu GH yse ae 
Bet ree fea nos Het AS dt fSsfor ws Ae fre usat 
aft & Aue uu “Ss vifys sae F feaars ats! Guat & 
Svat a avg fear At, S St unr Se fort | saergu, Su ws 
at Das a Haast age Bet feas afs ae | 

Hg Wee Js fa fye-sas & AT HISeuTS fexashat F 
oar ger fry ot fedus atst | THUS C THUS TH, We WS 
od Ae Fer firey S HBbuHS TIS Bet ged WT /SSMAPHT BTS 
W dsl Bd St sdb S Fer few feat ufo F wet wee 
Hoebar att | 

fry nat afar & aH-fora SF St fas ufsat fren & 
mMefIes FAS ms avsetebut S fut F Suerte FH Ufo 
waa ot atst st not fut § fret & oS duet at, fagr ot 
usst § Guat mus F ufss WASHS WHat Star Afod at fas 
four At Guat & Teenttont fees fre nest S ars fest fagr S 
At ears fos fea Hosbat nevus ag fesbur | 

mira Aheut fea adh HHA S Tg otoad AteE et sate 
ad & fret ot fitut ust osas ot user ats J fea aeas 
vor Wife tt see Tats uSvat FS Is SA usu TS HAT! 
fedt gy atut S 1947 Had wuebyt ugaar-Haret fea 
woofent| fi Ast S nue aonfont mas eset feu fer 
Wafhast o at feu ats faust fo fife fig a ont unsa feo 
dd fenraused fenas atst aet Atl eH & ufsacn ert ot set 
arg fru ata" & aon fie aofunsa fou o fen o feu ats | 

uno dd ds ay feuet age cus Gudag dt oret Tear | 

mat wae Bos a uty age THAt Sas S fea ufsers 
mols due ct Hom stys frensts &¢ THs § fesa gu ce ct 
Sfus-aTat woes ct sdt Ss Atl eet HfswHe-Hofeat Taar 
an gear odet At oH Ceu-usst fos fut § Sst Ss gu feg 
un otst fart | vers frat are ad ws naordt Sater SH aS 
vd ag ao cH ne AS fsscettont fra Hier Ate foo 
moet Ss, fagt } THalsa UUs “SAS eT Uy YsST UTteEr HT, 
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‘oe frog as, ae frordt ate’ ot Soret us Use 1 Gu des 
Head oe fug-fugat no fan & Gat S want Hat Hus a aes 
emyet ot Sut ats AT fut oT ase ag Be Cugs sg-sg 
Qvat S Aa Aut at Ti use T ga we Sa fen fie Sugse ys! 
Sot Atl wavs Sus St Sard, HoeH fity Team SF WHS aS fur 
a Hebe dt Cx S fret & sted feu var et Garg Hae 
Hol en 2S Quai 37 Teemtfont *S St THs ate fae act 
fssoerar Sot Atl SAS vor Wee “SOS NST ate AS AT 
mone Whos & wdtet use ‘Ss Has Sat seve feu fedot Tet T! 
aost eat aw os font sue anisg fomreat ae faw at 
Hfearger 3 fx Het ads SF ufset Fars S wus faas wre wet 
aet fasreat sot feat aet| fe ant wre Hore at fa nis HORT 
at At! marebut get wt fees ater S uus get ahha fas 
Hund gu 3 SH ANS ats oT AS Gen At fen As ay d fare 
HAAS TI GH a fess us Tes I us de ae Ga T | 

frat stor ot fte St on et TH-yss fes soas areas 
Js |nfod wefsest Te ase Guat § nedifent sot ats AT 
Hoe | fodrddt Hat dare aS Dagedt t sade wT esea 
ae fefson oot ger) fut S wruet TH-ysT we UTS wT 
us-ue ufars J1 Sot Sassd wT SST; AS Sa SH aS IS 
fefsarn mué-niu § eae Ser Tar | 

2k ok 2 2k 
© 6 Afsag yATe | © 
qerat Fee 
WS HIS U Il Tg Ja AtsE - vst ou Il 

faa on mbt us fumrd 1 A eines Afes sas II 

fra on o nub ne difee Aet one Crst AE II 
weg: AH AAT fee Tou Rpg wae usa a aH fAHTe 
we, 6d Ze-e et FusH Sai WT ot RS BaSE Ba Ta TS fe 
HS @ fT TE, Te, CS (aH faAH EF uve wT HTH Fe | 
ug, 6H @ Haas fee Hae etd & SH sat Apa Ae, 
Ga exe Je Afod af fs Bae Ie He’ CAS AAs T= | 
(RA UGTE WS FT UE Mus vfeT STS WI BEt THT TF lex 
WS! Hed Heid A Hae we, wae ude & an a trog F fear 
fas HYs/aai 3 Bat Bare 7) 
Where Name of the True Lord is recited, even those barren/ruin 
places become useful mansions. Where Almighty God is not 


remembered, such habitation places look like the deserted 
places/wild forests. 


ufe sot dat wfe mrs 11 Ufe visfs was sefe fors I 
ufe ufe ad weeet we feg at eat AE 1 2 II 


UTE: (ATS WSUS Fes HT & Te? Jet 4 a, Shea F 
BY ae Aa ade I. Fe Ba et TS fee Te FT. aA 
Yet & ES AHS fre’ mers yod CH S njat-Hal TI TF | 
ud, CH Bae 84! FIZ HEY AAS @ ueTe a a ae 
an at age atde 3, GH & ate an RS AS fae fa OT 
aod @ Ufent of ast ag fog de ! (fea dat He ant ag 
ating fora | ot, Afgorg Fete} 


Those who live a simple life but always remain attuned with God 
feel satisfied and rejoice their living. Whereas he who eats 
sumptuous food but commits evil deeds that person’s life is like a 
field of poison. 


Ast Ast Ja 3 we ll Was Afa feagH ave I 
vas ta oat nifamrst As viuat orfu Cust AIG 11 3 II 

WIE: ATH West ATS BT use BIT Weer ZF Hola? aes YH 
aot ade, MA Yet oF ras (Es AHS fre fe Cr wheor 
@ He aH ae ee at aor ade F / WA al a THT 
fs Fo fe CAS F-AHS Ada, wus AHS Adiga AH 
| (AE areata fee xt Hast & apy Bip Tear fx Ae 
HS TE FET AISHAT F TH TSH ST 3 UGTA MG AT THT? 
re 80 & fea-en @ fre fea ade Fé Ja 1 HIvE Bat 
& RA Hae FAT Bat THe TF Tt CT FT? HAT ATA, US 
AGH HES’ AT HAE | WAG UTA HS HF & AHS TAA Wt 
WAR ag & frit 3S aoe} 

The stupid person who does not associate with the holy persons in 
the Congregation but remains engaged in worldly false attachments 
and does evil deeds in the company of wicked persons, that person 
has not only lost his precious life but is also responsible for his 


own destruction. [Let us avoid falsehood & hypocrisy] i 
3dt Aafs He Ae efeurer Il AY Ae AS Ts Tavs Il 


ats fag Sed Te We Tug ASH nist AE Iigis0so il 
fa twas ude, H act nae fee oreo TF us He Cus 
Had ad fa@ta SAT at He THES TF 1 Sot HIT Hea Tt 
Be de mea FT, xe eam age a | F etsag | Wat 
BA Te sit maT our ead fea Oa word aT TES | 
(tf WAT at vet aA mTeEH ast TF ? UT MAT at Te fen 
2 89, He, udad, tad fea F & eAtat a His CaF s 
a us Je Ba uae wre fra J far: “TAA af Ber BH 
at a7”) 

O True Lord of the weak! I seek Your refuge and pray for 
Your Mercy because You alone is the Supreme True Entity. 
Nanak says! Let the True Merciful Lord grant me the boon 
of singing His praises and through His Grace, save my 


honour in this world. [Let us live in harmony by 
practicing Gurbaani & Sikh Reht] 
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Afonodt wet ug odt Aad a dt Hae -JaH 


| at frat moran 2 de fey il 
fe ufs a AS 3 nM TasH aE Sa ll 





at wet we 3 add AS act ufss go 

at fen sat ot Ae dat dara Gat odt 

at Afonardt fra Hs et une odt F AaET II 

at 36 Heat At gual J Haga ufss aH at Il 

at 33 33 A Bat S weet ufSs agH ot | 

at afsnt (Sas) at ars wsat Heer ufss oct 

at ier 3 wore es vee 3 oHdisa ee BE uss ot II 

at dea & UfAmit ot weeds agat ufss aH at 

at deat t Ufimit oes THatsa wai ves ufss adt 

at Set, dot, adte wens HAGH HTS/HITE UPSs ot I 
at get fag 3 atone wet ove /Heton aga ufss odt Il 
at fanest Sent 3 Sadi sue ufss adt i 

at soHusat 3 sfonrfant sgera chit Tata sash ufss 
Sot Il 

at fadardhat 3 Toit sfomtt dit 3 Fe Hae ufss 
Sot Il 

at qefsern usa ¢€ AAT savoHat fearsurat ersnit 

mis dens feddt fase feast ufss act 

at fed fad Ae we as ct un asin fasrat & ned] 
feus/fere ufss oct 

at At ag de wrfos & soe fan de deo un age A 
dat YIeHS Adar ufss st 

at ufeur & re & aassaet ado ulss aH od ll 

at det 3 Hag Tea ase SU Tue 3 Gas wT Ua ufos J 
i 
at det 3 3S ST SS 3 He fee wet Aueat ufss ot 

at untfes sfos Hfearet 3 vay dt at veer ufss adt | 

at aaouet aH ats sto utfemr urfsg ure Sue ufss Sd Il 
at usta stot 6 wat Une ct gy det ufss Ae odt I 

i 
at wrué fort sas uaa sas vars ufss adt 

at Tents usat wet gHfeS/aSHS BUS ATE Tas odt Il 
at weaves fafoor dfenr dat ufss act 1 

at Weuee t aA U GA sdeg AU Ss ae BU AUS uss 
odt ll 

at moresds to THA CIeds asst at agwet ulss odt 
at fre Udtétrot & ce we caster ufss odt I 

at feta u a fenr 2 ae fead agar 3 vaeds agar ufss 
odt ll 

at mat our, ah wee ada Ue USS TS JaHSH AS Aet 
TSS st 

at da atent =v fags 3 ada AG sfont § Hoes eat ulss adt 
i 





at oat ct fase 331 Jeo dt addtar AHSaT, a feagatar 
Hes Uo ase for ga dt od 

at fags AIS,OH AUS es sae S fats & nual dt seat 
amat ufss act 1 

at wruat ats te at aot ufsg Uafatne 2 ow ave Tes 
dt 

at ret Agu Sue seas, us CATT Soave Ua 
aot 

at sargHet dar fenas Sa-seret t fens UU aTAe UsTat 
a Hoe aenfs fedtt at 

at wat ur ust vHeniijueshat ufss acy adt 

at fener 2 asfas ot aes 3 frar€ te gens feat 





oot ll 

ot Houwss og AfoEs cht gent S gu ctu 3 He Sas 
HBHS dt ll 

at Hee Sat St aH ad, ws US ATS age WIHT 
fedut odt 

ot oer wet ogat o eAfomit cht nisst ows Ada de ufss 
oot ll 





at wat wat Udet d Saad cnt wai Saint ufss adt 
at wat wat wat J feo Ae ada Hae’ ufss ATH St II 
at afsa fa ferns fadt da adt fasta gens feddt aon Ant 2 
as 6 Grad age ast aan fiw fonednis ot fuss ce 
wen des uate ae nu dt fadt de asst Sass Othe 
Bsc ow fret ow fepernurs adt tl 

at nifysura at agar, 2% aes st ufss d fame - nifsodt 
3 we ws J fonesdd, ANG, fos so IBS nas FS fas 
de - wi & wofho/snAt/agenrtontt & aren A warsa Cu% 
Jo -fadimi t gaes ye de il 

at uéns Dene fay 3 ua d aaa ge odt Afes fer I 
ot feh sat fanict arar ftw, ae meal, Afstes fiw } 
2aet 38 adt, Ao fra gm 3 - free feets- som Ose chia 
a 

at Ta Uae HH anret age 3 ads Bde A - SS Ie ATS 
wdfa nig - utguramin ae fea va fre we v AGH att 
Gove 3 as HGS et se us fee a “eM fis“ S aes 
feo our 3 Sans fanr ofa orfex a Sfx AfES AES 
3 38 de Us - § fran fe@a-ai fe dior fart wr ufss 
farét l 

------- fae ue nies afog des fsg 38 AAT ------------ 
B.ados. me fHu feda, adst 

















2 ok ok kK 
Hees: FR want fea ASS HIS aE JS? 
Hera: fA vot fed fags feurast fan ow, Ia, WS, TSH, 
Rar, HS at aH zo fSe de odt ase ws aH, qu, 83, Ha, 
Jag + OS Go & Att aos feu Ra Tt SH ot as 
sue Jal Gat S nas fear at Hoe di ( fats fins we de 
Hodis, mA AGS ust F 11 dat 404 | &o fem AAS SH tae 
Sg of at gud il Wai 922 fr 


28K OK RK 
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QO Afsag yAteIg 
SINGH SABHA INTERNATIONAL 


APPLICATION FOR MEMBERSHIP 

SECTION 1.04 MISSION STATEMENT 

Ensure, safeguard and promote correct exposition of the teachings of Aad Guru Granth Sahib. 

Interpretation of Gurbani and representation of Sikhi in their real perspective. 

Project and popularize healthy and proper image of Sikh culture and institutions. 

SECTION 1.05 OBJECTIVES 

i) Establish, maintain and manage an institution for standardized and correct study and research of Gurbani and 

Gurmat, and for training suitable persons for propagation and dissemination of Gurbani’s teachings through 
publications, conferences, seminars, group discussions in Gurdwaras and homes where some intellectuals can 


gather. 

ii) Promote Sikh way of life in accordance with the teachings given in Gurbani incorporated into the Aad Guru Granth 
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid down by Sri Akal Takhat Sahib as an institution. 

ii) Cooperate with other Panthic organizations working for safeguarding, maintaining and promoting independent status 
of Sri Akal Takhat Sahib. 

iv) Support all those institutions, such as Missionary Colleges, those are training missionaries according to the 


principles of Gurbani and Gurmat and help them perform their function in more effective way. Develop and promote 
programs for education of Sikh youth and others about Gurmat, Sikh history, Punjabi language and culture, through 
organizing lectures, seminars, symposiums, conferences, Gurmat camps on Sikh religion and preparation and 
distribution of single subject pamphlets. 


v) Organize Sikh Sewa Dal in conformity with Sikh tradition and inculcate the spirit of selfless service among Sikh 
youth. 
v1) Develop programs for eradication of the evils of caste system and social inequality among Sikhs. 


vii) Check and oppose growth of Santwad and Derawad. 
viil) Protect and promote Sikh interests throughout the world. 
ix) Own and operate a Gurudwara. 

x) Own and operate a Missionary College. 


Reatecanar edi d Baad dees feeb bes giles Moah bra cota k he eae te A cane endorse the mission statement and objectives of the SSI 
given in Section 1.04 and 1.05 of these Bylaws and pledge to work for the fulfillment and promotion of the objectives of the SSI. 


Please choose one of the following memberships. Patron and Life member dues may be paid in ten equal installments. Please 
make cheques payable to Khalsa Tricentennial Foundation of N.A. Inc. and mail to Sikh Center Roseville, 201 Berkeley Ave. 
Roseville, Ca 95678. Tax-exempt receipt will be issued by KTF. 


1. Student Member $ 25.00 Please mention the Institution being attended. 
2. General Member $ 100.00 

3. Life Member $ 1,000.00 

4. Patron Member $ 5,000.00 

4. Institutional Member $ 1,000.00 

5. Donation $ 





Patron Members Please Name The Loved Ones: 








Name: Please print first name first. 





Address: 





Tel/Fax/e-mail: 





Signature: Date 





The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 31 


The Sikh Bulletin JS-AE UZE June-July 2004 





Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678. 
Please make U.S Dollars Cheques Payable to K.T.F. of N.A. Inc. and Mail to, 201 Berkeley Ave., Roseville, CA 95678 
New Arrivals: ‘An Introduction to Sikhism’ (76 pages) by S. Gurbachan Singh Sidhu, UK. 
Two other books by the same author ‘Sikh Religion and Christianity’ (110 pages) and ‘Sikh Religion and Islam’ (Co- 
Authored by Gurmukh Singh-155 pages) were published earlier. These books were published keeping in mind the needs of our 
Diaspora Youth. Unfortunately the current managements of most of our Gurdwaras have no interest in these issues. We, therefore, 
appeal to concerned individuals who would take upon themselves the sewa of distributing these books to the youth in their 
congregations or Sikh Student Associations in their Colleges and Universities. We will make any 20 volumes available for a 
donation of $100.00 US. Within USA we will pay the postage. For other countries postage will be added. 
Books by Gurbakhsh Singh Kala Afghana that were banned by Vedanti are available from Sikh Center Roseville: 
New Arrival: dg-wet et anedt 3 gafsen used eifeA fase age setst 3 A. aeeun Thu o Souder wefenr 
Other Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 
“Bipran Ki Reet Ton Sach Da Maarag” Volumes 1-6 & 10; Bachittar Natak; and a few copies of ‘Maas Maas Ker Moorakh Jhagre’. 
Bheta for this 10 volume set is $110.00 US including postage. Bheta for individual volumes is $10.00 each plus $3.00 for postage. 
Books by Gurbakhsh Singh Kala Afghana available in India: 
Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213 
Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-1 10006. Tel: 011-22153616, 23974543 
Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977 
Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572 
Rajpreet Kaur, W/O S. Gursewak Singh, H. No. 15273 Ward No. 1, Kothe Amar Pura, Joga Nand Road, Bathinda, Punjab. Mobile No. 98149-45270 
Dr. Gursharanjit Singh, 16-New Modern Colony, Chheharata, Amritsar, Punjab 143001. Ph No. 0183-225-7894 
Didar Singh, Khan Hospital, Sani Pur Road, Sirhind, Punjab. Ph. No. 01763-228121, 98152-46182 
Inder Singh Ghagga, International Missionary, Vidya Nagar, P.O. Punjabi University Patiala, Punjab. Ph No. 0175-228-3316, 98144-55582 
Note: For more sources please visit our website at www.sikhbulletin.com 
Other Books and CDs available from Sikh Center Roseville 
“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 
=AH gu fase, fomrat ser fw, nfarsl Bheta $10.00 including postage 
SGPC Booklet publications, Free and we pay the postage 
CDs: (1). Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA 
(2) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof. 
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org 


Your kind donations are used to print religious literature and this Bulletin. 


Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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